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Editorial 



The Third World Zoroastrian Congress 



The third World Zoroastrian Congress is expected lo be inaugurated in 
Bombay within a lew days It Is to the delegates who will be attending Hit* 
Congress that wo wish lo address these fow words. 

It is a measure of the apathy shown by the members ol the Parsl community 
that a period ol more than 13 years has been allowed to lapse between '.he %< \ 
and third Congress even though it was doubtless realised by all that tho Congress 
would be one of the best Of forums to debate and find lasting solutions lo I he 

immense problems thnt lace the community today and an oppor!un.ty to do so 
I easily hove been availed of earlier. It is sad to note that the proposal to 

iiold the Congress and oven Ihe subjects iu be discussed Ihereal has been the 

cause of much acrimonious debate in (he Parsl prats and among Parsi Anlumant 
and Panchoyots resulting in nlynment of members of the communliy Into Ihe 
orthodox group and a Qroup winch could be regarded as Ihe progressives or 

liberals advocating a bold break from Ihe shaklen ol uithodoxy and old conven- 
iens in order to stem Iho rapid decl'ne of tha community However, now that an 
opportunity has octurred lor extensive pa" n by discussion, t| i» hoped 

that a large number, both young and old. will avail of this opportunity and since- 
rely endeavour to find amicable and acceptable solutions lo our numerous 
problems. 

The President ol the Bombay Parsi Pnnchoyal who is also the President u! 
Ihe Zoroastrian Anjumans of India will be the President ol the Congress, However, 




be I hat as it may, any attempt to foreclose or stall debate for the ostensible reason 
that a subject is controversial will be ill-advised and could eventually result Id grea- 
ter harm. The (ear that controversial subjects could bt oak up the Congress is to- 
Lilly Ill-founded. Infacl, correct solutions are more likely to be arrived at by facing 
problems boldly and discussing them freely, frankly and openly in the best demo- 
cratic tradition- The very basis ol the religion preached by our Prophet Zoroaster 
was Truth and Tolerance. And Truth is uncompromlsable. The basic principles 
of our religion are as meaningful ioday in the modern lime context as they were 
centuries nrjo. The Prophet was the first to give to mankind Ihe Idea of religion 
and its ethical concepts ol freedom of choice and thought and the throe Inestima- 
ble gifts of Qood thoughts, good words and good deeds. With good thought 
your minds and hearts think constructively and creatively and not doslructlvaly or 
negatively. When well meaning and sincere men think collectively, solutions will 
bl difficult to find. 

The theme ol the Congress is "The ZoroaiStrian Community In a chnnging 
world." Here we must distinguish belwoon the religious term 'Zoronstmn* and 
the ethnic term 'Parsi", for you should have c clear conception ol the difference 
and how the Zoroastrian religion is tied up with the destiny of the Zoronstrlan 
community consisting of Parsis In the Indian Sub Continent, Parsis who have 
migrated to U.K., Canada. USA and other countries and the followers of the 
Zoroastrian religion in Iran, In your deltberalions your ultimate aim should he 
to cieate a better awareness for Iho Zoroastrian religion and to bring about a 
cohesiveness of all Zoroamtrians spread throughout Ihe World. The beauty and 
quintessence of our religion Is our identity and the focal point of our lives. You 
have to ensure that this identity is kept going by a love of religion and a feeling of 
need lor that religion and ihls can only be achieved if wo revive It Into a living 
religion. As Zoroastrians we have learnt to use our fnith in our lives. AfBor all 
youi dohboralions there should emerge a concensus to make Zoroastrlnnism more 
mojningful lo each individual. 

Concerning the Parsis in India there are various issues agitating Ihe munis 
ol the thinking members ot Ihe community. These issues aro well known end 
understood and thus you need not waste any further time in collecting data, analy- 
sing statistics and lads and In engaging In useless controversies hut devole your 
energies immediately to the task ol defining the objects, determining their priori- 
ties and in finding acceptable solutions tor them. AH who have made a study of 
the problem of our dwindling numbers have come to the conclusion that the 
community cannot seriously sustain even its present numbers How long cm the 
community hope to maintain Its biological purity when memljors are becoming 
scattered all over the world, when girls and boys are marrying out of the comma- 
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nity and when not all children of these mixed marriages are allowed into the told? 
Some- re-lhinkinrj In the matter of conversions has been advocated. It will be your 
duty to ascertain whether a total closed door policy ia nt nil in our Interest or 
wtiothor some limited and Judicious entry should not be permlted. We have In 
the past pointed out thai Zoroaster himself welcomed converts— Indeed, all reli- 
gions hove started with converts. Since the denial of the right of conversion was 

not advocated by the Prophet are we acting within the tonets of his word by 
appropnnlfng to ourselves this nghl now? Recent reports in the Parsl press make 
it dear lhat initiation nt ir embers ol other communities has been done in the past. 

it will he your duly to address yourselves to :his problem, lo discuss it dlspasaion- 

m»fy without causing dissension or * cleft in the community and lo find an accep- 
table solution lo it 

It is heartening to note that a number of symposia, conferences and semi- 
nars among the Zoroastnan communities settled in UK, America and Canada have 
been held during the last few years. This In itself is a heartening thing end indica- 
tive of the awareness of the particularly vulnerable position of these Individuals, 
cut off from their grassroots and parental ties in India. Their problem chiefly is 
how to retain their indenllty and yet assimilate in Ihe society of (he country of 
their settlement. Facing the forces of modernisation and progress there Is a risk 
ol complete intergretlon at Ihe cost of total disintegration of ihe religious funder- 
monlals. For Ihe generation that loft India to seek their fortune* In Western 
countries, to maintain (heir religious and cultural Identity would not bo loo 
difficult, but what about their children growing up in a totally diftorenl environment 
lo that ol tholr parents? Marriage with non Porsls Is a natural consequence ol 
Intergretlon. How can (his be avoided? Would you deny tholr progeny accep- 
tance of the ZoroflsWon religion? If you permit initiates would thie bo a rolro- 
grede step? Would this result in increasing the quantity but decreasing Ihe 
quality? These and many other related questions are for you to consider. The 
Zoroastrian hadition and faith teach the members of the community lo wjgo a never 
ending right against evil and perpectual vigilance and struggle ogams! evil and wrong 
have instilled certain virtues among Zoroasthans such as faith and tolerance, and 
t.ur pt«y and integrity ol character. The community's strong Ih lies in Its solida- 
nty of elhiciil pimc pies. Ilyouwtshto preserve Ihe Zoroaetr.an heritage, it is 
not enough merely to perform the Naviote ceremony of your children but teach 
Idem to imbibe tho nobte virtues of their forefathers 

The idea of establishing a World Zoroastnan Association affiliated to Ihe 
United Nations and enjoying consultative status was discussed al Ihe first and 
second Congress and although Ihe proposal has been much talked about since 
Ihen, nothing concrete has emerged upto now. The Zoroastnan community is nnw 



spread ell over the world in wme cases in dangerously small numbers unable lo 
maintain their separate identity and some specific consolidating body is essential 
to keep them together. I* is hoped that some concrete steps will be laken in this 
direction a* a result of your deliberations. 

II only remains tor us no* to invoke the blessings ol Ahura Mazda, on your 
dell Derations and wish you success. Whether you come from Bombay, Delhi, 
Surat, or New York, Toronto or Theran, remember that there axtsts between you 
a strong and binding common denominator and what you say or do effects us all. 
We are all deeply involved in the fulure of our community nnd we hope thai your 
learning, your wisdom and sagacity will help you to plnn for (he continued survival 
of our religion and a better future for our community, The enrichment thai you 
ai^ able to draw from your fellow delegates and Impart to othsrs on your return 
home will bo a measure of the success of the Congress. 



We wish you good luck. 



THE FORGOTTEN PARSI 

By 

PIl.OO N. JUNGALWALLA 



The young lad loaned against Ihe spade with which he hod been digging. 
Sweat poured from his face and dripped on to his folded hands. An open grave 
yawned at his loot. He looked dreamily Into the distance. Suddenly, he flung the 
spado away from him and shouted : "I'm not going (o spend my life digging graves 
for poor Muslims. I'm not going to be like my father and grandfather and great 
grand fnther living on a miserable pittance digg'ng graves. I'll go away, anywhere. 
Africa, America, anywhere. I'll make my fortune and then come home." 

The word, homo, brought him back to n harsh reality. Who would look 
after his aging parents ? Yet he must speak to them, tonight, the earlier the better. 
Dejectedly he bent down and smoothed the edge of the grave with his bare hands, 
then picked up his spade and walked home. 

Rustom|l Jlvanji Ghorkhodu (1864-1924), to give him his full name, lived In a 
poor quarter of SuraL His home was a mere shack. His tether sat on a rickely 
wicker chair that had seen better days. He was In Sudra (sacred shirt) and lengha 
(pyjamas), a smnll, velvet prayer cap on his head. His toes stuck out from his well 
worn slippers. Ruslomji's molher sat on an old mora, cleaning a fistful of rice 
and dial in a pl.itlor on her Tap. She too was in Sudra and hngha, but a blouse 
covered the upper part of her body. "My son will be hungry when he comes 
home," she mused, "but there Is little to give him." Hastily she wiped away Ihe 
tear that gathered in the corner of her eye. Rustomji strode inlo the room. Very 
carefully he placed the cleaned spade in a comer, then touched his parents's feet, 
and left to balhe. 

Aftc the frugal supper o' ki-cherte and raw onion was over, the lad sat 
cross -Ipoaedl on the floor, one arm round his father's legs and Ihe other round 



his mother's. Fondly he gazed into his patents' eyes. "What is it, son?" asked 
his father smiling back. 

"Father, I wan I to go away, right away, anywhere, Alrica, America. I <tm 
seventeen. I refuse to spend the rest of my life digging graves. I'll make my 
fortune and come back to look after you." A spasm of pam crossed the features 
of bofh parents, but they controlled themselves. Hesitantly his father spoke ; 

"You have been a good son to us, Rustom. Go in peace with our bless- 
ings. May Ahura protect you wherever you may be." 

Tears streamed down the cheeks of all three as they clung to one another. 
The next morning, the lad went to each one of Iheir neighbours, as poor as ha 
was, and explained the new situation. Would they look aftpr his beloved parents? 
"Indeed, we shall," replied the neighbours. "Poor we may be, but wo are Parsis. 
We will not beg. Each of us will work twice as hard so as to make a little more 
to look after yOur old parents. Be not afraid." The traditional Parsi blessing 
was pronounced; "Stay well. Remember your prayers. Be successful In all your 
undertakings." (Majehthi rahejo, bhanlya karjo, faleh karo). 

Rustom made his way to Bombay on foot and by bullock cart. As soon as 
he got to the bustling city, tie went straight to the docks and hired himself out as 
a ship's hand On a schooner which set sail for Durban. 

When he landed at Durban, he had not a penny in his pocket. He sought 
out a Muslim owner of a small firm which sold aerated waters, and offered h|s 
services as a coolie. By dint of sheer hard work, combined with a forceful perso- 
nality, he rose to be a partner in the firm, From that time onward, he was known 
as 'Parsi' Rusiomji. 



In 1894, when Gandhiji started his Satyagraha Movement in South Africa, 
Rusiomji joined the movement nnd became an enthusiastic follower of the Maha- 
tarna. As a result, Rusiomji was sent to prison several times, beaten and man- 
handled by the warders. On one occasion, his Sudra and Kusli were taken away 
from him. Being a devout Parsi, he was in the habit of reciting his Kusti prayers 
before he sat down to a meal, He preferred to starv? rather than eat Ins prison 
food without performing the Kusti ritual. When the other prisoners came to know 
of this, they too refused to eat. Eventually, the prison authorities gave in, and 
the Sudra and Kusti were restored to their owner. (MLK. Gandhi, Collected Letters 
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and GfnrflH m Africa, where the relevant Durban Police Records are quoted.) 

But the greatest service Rustom)i performed for India and Ihe world was 
when he saved the life of Gandhi|i. On his second visit lo Durban, as Gandhijl 
Mas descending the gangway, he was recognised by some urchins in the street. 
They started shouting; Gandhi » Gandhi ! 

Within seconds, a large crowd began to gather threatening to assault 
Gandhlji If he dnred to move. An Intrepid Parsl, a friend of Rustomji, and who 
had travelled on Ihe same ship, ran back and hustled Gandhlji Into his friend's 
home. There Ihe quick-witted Rustomji dressed Gandriiji in Ihe soiled clothes 
of his servant. Thus disguised, Gandhiji escaped from the back door and darted 
down a small lane where a police car awaited hint and tooti him to safety. 

In the meanwhile, the angry crowd was hammering at Rustomil's front door. 
When it was opened, they rushed in, searching every nook and corner for the 
missing Gandhi. When he could not be found, they smashed furniture, broke 
window panes, and departed. Who knows what India's fate would have been If 
Gandhiji had been lynched by an angry mob before he could even start his life's 
mission in his Own country? 

The rest of Rustomji's life was spent in active good works and a close part- 
nership w«th Gandhiji. It was Rustomji who helped to edit Gandhi's revolutionary 
newspaper, A/jftVe Opinion. In 1921, Rustomji founded the M.K. Gandhi Free 
Library where Indians and Africans could read and sludy. Soon after, the Parsl 
Rustomji Hall was built where meetings could be held. Later, the Parsi Rusiomii 
Orphanage was founded for the waifs and strays of all communities. Lastly, 
Rustomji took pity on the children of Tamilian day labourers, and for them he built 
Ihe M.K. Gandhi Tamil School. He died in 1924, at the age of sixty, worn out by 
his labours and the harsh treatment meted out to him in prison. 

But it la in the action of his young son ol eighteen that the life and faith nf 
Parsi Rusiomii shines at his best, 

On one occasion, about 45,000 workers, Alncan and Indian, refused to go to 
wC:k in the mines because of the appalling conditions which prevailed there. A 
platform, rigged with loud speakers, was hastily installed. Speeches were made 
by the mining authorities begging the crowd to return to work. When this failed, 
there was a lathi charge, and police firing. Still Ihe sullen crowd refused to 




budge Orders were thereupon issued (or the Dutch Commandant to bring oui his 
cavalry and mow down the helpless workers. 

At this point, the eighteen year old son of ftustomji fourjht his way through 
the crowd and, flinging himself on the Dutch Commandant's horse, begged per- 
mission to address the workers and persuade them to leave peacefully. The 
Commandant was so struck by the lad's courage that he gave him permission 
to speak. 

Slowly the boy mounted the platform and lookod round. He saw grim, 
determined, angry faces. His courage nlmoit tailed him, but his father's teaching 
came to bis he'p. At a time of crisis, turn to prayer. In a low, faltering voice he 
asked the crowd if they would bear with him for a moment wh'lo he said hFs Kustl 
prayers? Then with trembling fingers, he untied the Kusli slowly from h ; s watfil, 
and In a wolca charged with emotion, be began to recite the familiar prayers. The 
crowd d'd no" understand the words, but they could sense the concern, the agony 
and the aniiety in the boy's vo'ce. They were touched The chanting of the 
prayers calmed the listeners. A more reflective mood prevailed. Divine Inlerven- 
tlon answered the lad's prayers. He spoke words of w'sdom beyond his yean 
In a quiet, confidant voice, ho asked the workers whether they had Che right lo 
allow themselves to be trampled to death under the hooves of horses? What of 
their wives and children left behind? Who would care for them? They must 
live In order lo fight and win, 

The miracle occurred. The workers went back to work. The boy sttll 
stood, trembling and in a daze, overcome by the goodness of God, who through 
the humble effort* of a young stripling, had saved 45.000 lives. 

Suddenly, the lad 1el! a familiar arm round his shoulders. He turned and 
looked into the shining eyes of his father. Without a word spoken, father and son 
turned homeward. StlM without a word spoken, they went info the little prayer 
room where a dlvo wes burning. They lit sandalwood and incense on the family 
Afarghan (fire censer). Picking up the woll-worn. black, velvet prayer caps, they 
placed these on their heads and silently began lo pray. A feeling off overwhelming 
thankfulness filled their hearts. This day, Ahura Ma/de, Lord of Life and Wisdom, 
Crealor, Protector and Nourisher. had saved 45,000 men from n cruel and horrible 

death 

This story about Rustomjl's son was told to me many years ago by a rela- 
tive of the family. Faded newspaper clippings ol the day wore also shown lo me 
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H.D. D&rukhanawala. In Parsi Lasture on Indian Soil, mentions the incident of tht 
45,000 workers. He has reproduced a snapshot of Rustomji standing and leaning 
one hand on a black umbrella. He is a sturdy looking man with a round, chubby 
lace, a fenlo on his head, and wearing the while pyjamas and long, black, buttoned 
up coat of the Parsi sothia. Ho looks the very image of stolid determi nation. 

Today, many of us have 1 cast aside the Sudra and Kustl as useless encum- 
brances. But what have we gained thereby? Are we not in danger of turning 
ourselves into empty boxes tn whch any pebble can rattle? Is there a single Parsi 
living today to whom we can point and say. "Here is a worthy successor to 'Parsi 
Rustomji?" Is it not time we made an effort to love and understand our faith? For 
there can be no true love without understanding, I loave my readers to reflect 
lor themselves. 
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Zoroastrianism 

and 

The Parsis in India 

8. D. NARGOLWALA 

The subject itself can be divided into two parts (1) an explanation of trie 
religion itself and (2) the history of Zoroastrianism and of Zoroastriant down 
through the ages 

Zoroastrianism is not a religion in the sense in which the term ts commonly 
understood. Zoroastrianism does not contain the Ingredients which are ordinarily 
supposed to form part of religion viz. dogmatism, compulsions from without, blind 
faith, tho fear of punishment and the expectation of futuro reward as the Impelling 
forces in our daily life. Zoroastrianism is rather a scientific and rational explana- 
tion of existence, of reality as a whole, of man's place in It, his duties while In this 
life and Ihe high destiny which he can achieve by establishing his conduct in 
accordance with the eternal and immutable law of Nature which Zarathushtra 
called the Law of Asha. Zoroastrianism is essentially based upon knowledge and 
illumination, therefore, our emblems are the Fire and the Sun, the latter being the 
source of all light and illumination. Far from discouraging enquiry and question- 
ing, Znrothustra welcomes o spirit of rational enquiry and is fully competent to 
offer a rational and scientific explanation Therein lies the glory of this religion. 
The word, Zaralhushtra,' is composed of 'ZarauY golden, and 1 'Ushtra', light, so 
Zaralhushtra means "He of the Golden Light." 

The era of Zarathushtra is a matter of some controversy amongst scholars. 
Western scholars are tempted to place Zarathushtra as late as in 650 B.C.. but 
this view Is based upon equaling Hystapes, the father of King Darius of the Achae- 
menlan Dynasty (558-330 B.C.), with Vishtaspa who ruled in the Kyanlan period 
(2,000-700 B.C.). and in whose time Zaralhushtra really lived. From the internal 
evidence of the five Gaihis (hymns) the work of Ihe Prophet himself, philosoglsts 
today put the date of Zaralhushtra at about 2.000 B.C. or earlier. 
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"Zarathushlra is said to have been born probably in Rhages. now Rae, 
near Teheran." He went up the mountains of that province for meditation and 
preached his lailh for many years among hostile tribes till he came to the court 
of Kava Vishtaspa, King of Bactrla in the north-east of Iran which is today Balkh 
in Afghanistan. Tradition says thai Zarathushlra laughed when born In contrast 
to all children who cry. All Nature rejoiced in that there was born one who would 
conquer ovil and leach mankind the way to righteousness and happiness. Many 
attempts were made on the life of the child by black magicians but without 
success. As a young boy, he was placed under able teachers, but they soon 
found that he was more advanced than they. Zarathustra spent several years In 
meditation and study ponderino over the fundamentals of life and existence trying 
to find a rational explanation based upon the Law of Nature, Atha. We find in 
hfs writings question and answers as to who sustains this oarth, according to 
what laws do the sun, moon and the stars move In such harmonious order, what 
are good and evil, the relative and (ho absolute, the fleeting and the eternal? 
Finally he discovers the perfection which lies in the Absolute as possessing perfect 
wisdom, which Reality ho calls. Ahura Mazda, Lord of Life and Wisdom. 



Tho religion of the Iranian peoples of his time was a primitive form of poly- 
theism of Indo-Aryan origin based in part upon the Rig. Veda. There were many 
deities who were worshipped each of whom had his priests claiming special tribute. 
Each family had sacred idols to ward of! disease and lil fortune. The life of an 
Iranian in Zarathushtra's time, and indocd. of all the peoples of India. Babylonia 
and Assyria, consisted in trying to wrest a bare subsistence from the soil 
nnd from their herds, trying to placate the many gods so as to avoid their wroth, 
and in meeting the demands of various kings and rulers. Each tribe had different 
rituals, sacred obligations and customs. Feuds were frequent. No explanations 
were g'.vert to inqulsitlvo minds other than to follow ancient mandates and taboos. 
To this Eastern World. Zarathustra brought a new, universal concept ol reJigion. 
His religion was not a set of superstitious rituals based on fears, but a universal 
call to a better life to be achieved with the aid of an invisible God of wisdom, truth, 
fight and goodness. To those w.io enquired about the nature and the source of 
evil he had an answer which, in essence, was adopted by most religions that 
followed his. 

The tenets of the Zoroastrian religion are basically contained in the Gnthas. 
Man is free 10 determine Ms lite and faith. Through good thoughts, good words, 
good deeds, and purity of body and souF, he pays homage to and collaborates with 
Ahura Mazda. Lord of Ufa and Wisdom, In fulfilling the "divine purpose of His 
Holy Creation." By falsehood and wickedness, he increases the forces of Ahriman 
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the Spirit of Evil. The creed of Zarathushtra was an optimistic ono, for it predicted 
the triumph of good over evil. The Zoroastrian religion spread rapidly In the time 
of Kava Vishtaspa, and in subsequent conquests which extended (he Persian 
Empiro from India and Babylon to the Greek frontiers, The "Lows of the Medea 
and the Persians" were known everywhere as the personification of the wisdom of 
the East, as can be seen in the writings ol Plato, Pliny and Plutarch. It Is said that 
Zarathushlra himself, still active in the affairs of state at the age of seventy-seven, 
was hilled by a Turanian soldier during an attack on She city of Balkh. 

There can be hardly any question that Zarathushtra was (he first man we 
know who gave a deflntely moral character and direction to religion, and at the 
same time, preached the doctrine of monotheism which offered an eternal founda- 
tion of reality to goodness as an ideal of perfection. Zarathushtra showed the path 
of freedom to man, the freedom of moral choice, freedom from blind Obedience to 
unmeaning Injuncfions, freedom from the multiplicity of shrines which draw our 
worship away from the single-minded chastity of devotion. Zarathushtra preached 
that the moral worth of deed comes from the goodness o1 intention, and the value 
ol hie religion was In upholding man in his life of good thoughts, good words and 
good deeds. Zarathushtra was the first prophet in history who emancipated reli- 
gion from the exclusive narrowness of the tribal god, and offered It to the universal 
man. Without doubt, such a high conception of religion of the ultimate Ideal ol 
porfection which must be rnvealed to all humanity, even at the cost of martyrdom, 
Is unique In the h'story of any religion belonging to such a remote dawn of 
civilization, 

The active, heroic aspects ol the Zoroastrian religion reflects the character 
ol the people themselves. They had zest in life, and confidence in their own 
Strength, They accepted th's world in all seriousness. By force of w II and deeds 
or sacrifice, they tried to achieve Haunt/at, wholeness, well-being, In this world, 
and Amtretatat Immortality, In the next. 

The relgion of Zarathushtra is enshrined in the Gafnas, sacred songs divided 
Into stanras and strophes. According to Iranian tradition, Zarathushtra composed 
around 100,000 such strophes, but only a few hundred are left with us today. Even 
from these, we are able to glean the philosophy of Zarathushtra and the great 
truths he taught. The five Cathas which have come down to us are : 

1) Galha Ahunavmtlt, on freedom of choice; 

2) Gatha Ushtavaili, on supreme bliss (ushta); 
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3) Gatha Spenta Mainyu, on the Holy Sp 

4) Gatha Vohu Kshathra, the gatha of the Good Ktngdom; 

5) Gatha Vshishtoishtl, the gathn of Sovereign Desire, the gntha of 
fulfilment 

The name given to each Gntrta gives us a clue lo Its contents The word, 
•Ahu\ means life, energy, the moving force which operates In Nature, so Ihe 
Ahunavalti Gatha deals not only with the laws which operate in Nature, but also 
wdh freedom of choice, the creation of Ihe world and Ihe origin of evil. A study 
of the laws underlying- the universe gives rise lo a sense of sublimity. Hence, the 
second Gnlha, the UahtavalU, leads the reader lo religious ecstasy showing the way 
to deep Joy and happiness. The Spenta Mainyu Gatha deals with the essence of 
Ihe absolute, Ihe Spirit which permeates all existence and moves It It unfolds 
Ihe perfect Wisdom which activates the Divine Plan. Man connol comprehend 
this perfection and wholeness until he develops his own menial faculties and 
acquires moral strength. This is the gist ol the fourth Gatha.. the Vohu Kahathra. 
The fifth gatha, the Vahithtoishti. is the gatha of fulfilment wherein a series of 
admonitions are laid down for man to follow. 

With Ahura Ma/da, the supieme Creator and Ruler of the Universe, six 
other great Beings are associated in the Gatha. There Beings wore later named 
tho Amestta Spenta, Holy Immortals, or Immortal Shining Ones. They are aspects 
of Ihe Godhead, and are considered as divine energies radiating front Ahura 
Mazda in streams of light, as we find in the description of Asha. the Divine Law, 
given in Ihe Haptan Yasht. These six Divine Powers or Energies, are : 

Asha. the Divine Law, Truth, Righteousness and Justice: 

Vohu Mana, the Good Mind, representing Divine love that transcends all 
bounds of time and space; 

Kshathra. Ihe Power and Majesty of Ahura Marda, His Choice Kingdom, 
{Kshathra rairya) the creative HtMty in Ihe service of mankind: 

Aramaiti. Divine Devotion, stability, loyalty, the love of God in our hearts. 
She reveals to us the BhaMi Merg, as in the ftla; 

Haurvatat— Wholeness. Well-being. Perfection; 
Ameratal— Immortality; 

With Ahura Mazda at Iheia head, the Seven Amcsha Spenta are collectively 
Known as the Hafta Amshashpands. 
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The language in which Ihe Gathas are written is not known, bul is loosely 
lormed Gathla Aveslan. II bears a strong affinity with Rtg-Vedic Sanskrit, Scho- 
lars are led to surmise thai both languages appear to have been derived from a 
common language which was in existence amongst Che Aryans before they sepa- 
rated into different Qroups. The Avesta language in which most of the Zoroas- 
irian Scriptures have come down Ho us came Into existence some three hundred 
years after the era ol Zaraihu intra, according to earlier scholars. However the 
recent thinking of scholars on this subject of difference in the language of the 
Gathas and most of other Avesta is explained by the difference in locale. The 
Gathas were written, at least most of the Gathas (Divine Songs), when Holy 
Zaralhushtro was meditating In a mountain (Ushldaren awakening), probably 
Demavand, whereas other Avesta were written, very likely by his immediate 
disciples, in Eastern Iran (Baclrla). Lengthy commentaries were written on the 
Galhas and on the main principles of the religion. During this period, the Yashts, 
long poems of praise, and Nvae$he$, shorter poems of praise, were composed in 
the Zoroastrian Calendar of thirty days, every day of the month has a name, and 
it is likely that one Yasht was devoted to each day. Only a few of the Yashts 
however, have surv-ved. 

Zarathushtra preivhed his religion in the Kynnian period of Iranian history 
After the overthrow of that dynasty, c. 700 B.C., there were centuries of darkness 
and unsympathetic rule till Cyrus the Great established Ihe famous Achaemenion 
Empire 2,500 years ago. There was a sudden revival of Ihe Zoroastrian religion. 
Ancient texts, like tho Gathas, and later Avesta writings were thrown together In 
one omnibus book named the Ya*na or Yezashne, each chapter thereof being known 
as a Ha. In this Book of Worship the Gathas ere not placed in running order, 
but interspersed twee by other chapters. The Vispered and Vtndiaad are writings 
of this per ; od. 

Upon the conquest of Iran by Alexander the Great in 330 B.C. there ensued 
nnother long and dark period for Iran. The entire library at Persepolis, containing 
a mammoth collection of books, manuscripts and other writings of- learning along 
with the entire Avesta writings were burnt to ashes by Alexander, Legend has 
il that this was done by Alexander in a drunkon state at Ihe Instance of his 
courtesan— Thafs who was enraged with the Iranians as her advances had been 
rejected by a respectable Iranian General. The Zoroastrian Scriptures were once 
again neglected and disjointed until another great Zoroastrian, Ardeshir Papakon 
founded the last Zoroastrian empire In Iran called the Sassanian Empire 
(226-651 A.D.). During this period, the Scriptures were once again gathered 
together, chiefly through the ieal of the great Oastur, Tansar, and recast. The 
court language of the Sassamans was Pahlvi. while Ihe spoken language of ihe 



common people was Pazand from which modern Persian is derived. It was during 
this period that a concise prayer book was composed called the Khorda Avesta, or 
more popularly, KhQfdeh Av?$ta, the Little Avosta. It contains not only Avestan 
prayers, but passages in Paiand also, with commentaries on astronomy (Behrarn 
Yasht), medicine (Ardfbehesht Yashl), and cosmogony (farvardtn and Zarnved 
Yashts). 

The Sessanian Empire succumbed To the Arabs al the Battle of Nihavand 
in 641 A.D The last Sassanian King, Yazdegard III, fled to Merv where he lived 
In hiding for ten years till he was discovered by one of his own generals and 
assassinated, by a lowly miller at the instigation of the Governor of Merv, Mahwi 
Surl also pronounced Mahui Suti, on Roj Aneran, Mah Khordad, English date 
10th September 651 A.D The Arab conquest was complete. Those who wished 
to remain Zo-roastrians went to the mountains of Kohrstan in Khorasan where they 
eked out a miserable existence for nearly one hundred years. Others were forcibly 
converted to Islam. 

As Zarathushlra insisted upon active good towards one's fellow man, tho 
motto of the religion became "Good thoughts, good words, good deeds." The two 
great emblems of the faith are Hvare hshaeta, the glorious Sun, and Atar khvareh, 
the radiant Fire. Ahura Mazda is said to have "the most luminous of all luminous 
bodies" which Is "clothed in the most glorious of all glorious lights, the Sun" 
(Wap/an Yashl). Fire is called "the holy sign" of Ahura Mazda, and Is "the son 
of Ahura Mazda" (Hapten Yasht). Just as physical fire burns up any filth flung 
into it, but itself remains pure and bright, even so, the Fire of Thought must burn 
up the Lie, the Drui, in qui hearts and minds so that thought, word and deed may 
be dedicated to Asha, the Truth. Hence, Zoroastrians build Fire Temples as 
places of worship. There are three grades of Fire Temples; Atash fSehram* Atash 
Adaran, Agvary or Dar-e-Mefrer, and Atash Dad g ah or the household fire in every 
Zoroastrian home. The first Atash Behram was consecraled in 790 A.D. in Sanjan, 
from the Alat (instruments) which the Parsls had brought with them from KhOraaan. 
It was this Sacred Fire kindled after their coming to India The Iran Shah, which 
Is to this day held in special reverence by the Parsis of India. After many 
vicissitudes the Holy Iran Shah came to rest In 1742 A.D. in Udvada, a small village 
about 100 miles from Bombay to which the Parsis make pilgrimages from India, 
and from other countries of the world. 

As Zarathushtra laid such emphasis on freedom of choice, a child born 
of Zoroastrian parents is not considered a Zoroastrian till he is initiated into the 
fold by the NavjoU ceremony. The word, 'Navjote' means a new initiate who 
offers Zoroastrian prayers. The Navjote Ceremony in Iran is known as Nozad (a 
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new birth) ceremony, on the supposition that Lhe soul is no* born into a no* Me 
of spiritual .^divines. The ceremony of initiation consists of the investiture 
of the child with the lacrcd shirt called Sudreh, and a sacred thread called 
Kusti. The Navjoto ceremony among the Parsis corresponds to the confirmation 
ceremony among the Christians, except mat with Zoroostrians, the Navjote is 
obligatory. It Is performed at any lime after attaining the age of seven and before 
completing the age of fifteen, and usually performed at the age of seven or nine or 
eleven. Therefore, the child continues to wear the Sudreh and Kusti. and perform 
the Kusti ritual with the prescribed prayers, throughout life. The Sudroh is made of 
pure, white muslin or cotton, while 'he Kusti is woven of seventy-two threads of 
fine, lanib'9 wool; representing [he 72 chapters of the Yasna, the most sacred of 
our texts because it contains the Gathgs of Zaralhushtra. In the Pahlavl Texts, 
the Sudrfji or Sudr/t, Is described as "Vohu Manik Vastra", the Garment ol Good 
Mind. It has a very smell pocket in front called the Kissth-i-Ketfeh. or pocket of 
good deeds. This is Intended to be a constant reminder to every Zoroastrlan to 
offer up to his Maker, every night, at least one square inch of good he has tried 
to perform during the day. The word, 'Kusti' means a waist band. Being tied 
thrice round the waist, it points to the trinity of good thoughts, good words, good 
deeds, These form a barrier Insulating the individual from all that is evil. 

After the Nav|ote, lhe next most important ceremony in the life of a Zoroas- 
trian Is usually that ol marriage. 

In former limes, tho ceremony began with the young couple tilting facing 
each other. The officiating priest would then places cloth between them and tie 
the ends round their chairs. He would then take the bride's right hand and place 
it in the groom's right hand and tie their hands seven times with a piece of twine 
An assistant priest, holding the Afarghan, would stand betide the senior priest. 
Prayers would then be recited. At a signal from the officiating priest, the assis- 
tant fed the fire with sandalwood and incense. At this point, the cloth curtain 
between the young couple was removed, and everyone clapped theif hands. The 
bride and groom threw a fistful of uncooked rice which they Had been holding in 
their left hands on each other. This action symbolised prosperity, After this, 
the marriage ceremony continued as prescribed. 

Today, tho bride and groom sit side by side during the marrlege ceremony. 
The parents and relatives of the couple sit behind their respective children Beside 
them stand the witness to the marriage. Two priests stand In front of the couple 
and the ceremony begins. During the recital of the legal formula, the priest asks 
the witness on behalf of the groom's family, the (ollowng : 

"In the presence of this company that has met together in the city of 
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on day o* in the year of Emperor Yazdegard o( the Sassanian Dyni 

of auspicious Iran, say whether you hove agreed to take this maiden 

name. In marriage for this bridegroom, in accordance with ihe rites and rules of 
the Mazdaysnans promising to pay her 2.000 dframs of pure white silver, and two 
dinars of real gold of tho Nishapur coinage?" 






Then the witness from the bride's Bide is ashed : "Have you and your fa 
with righteous mind, and truthful thoughts, words and actions, and for the increase 

of righteousness, agreed to gve lor ever this bride in marriage to ?" 

The witness replies: "I have agreed" 

Next follows the moat crucial pail of the ceremony. The priest lurni 
to Ihe groom. Ihan to Ihe bride and asks: 

"Have you chosen to enter into Ifus contract of marriage up to the end 
your life wilh righteous mind?" 

The entire formula is repeated thrtce, and thrice both bride and groom mi 
reply: "Pastnde Kerdjm" (I approve). If either party refuses to answer, Ihe marri- 
age ceremony is interrupted (here and then, and no priest dare marry Ihe couo'e 
against their wish. 

Next follow some beautiful admonitions and benedictions in Pazand and 
Avesta. The entire ceremony <s recited even in Sanskrit, recalling (he early days 
of the Parsi settlers in India when Sanskrit was the language of educated Hindus. 
While reeling these benedictions, the priests throw grains of uncooked rice on Ihe 
couple to symbolise prosperity and plenty. The ceremony concludes wilh a final 
blessing, 

The priests are then presented wilh beautiful Kashmir shawls and some cash, 
After embracing their parents, the couple leave and go to Ihe Fire Temple to pay 
their homage to the sacred fire. Agam, prayers are said and sandalwood and 
incense offered to the fire, and the Atastr Nvaesh recited. 

The couple now return to the assembly where they meet their guests. 

When the guests have departed, and Ihe family have had their dinner, the 
bride goes to the groom's house, accompanied by members of her family. She 
holds a small wick lamp in a protective silver vase. The light should not go out 
on the way to her new home. At the threshold, her husband awaits her. He 
"itts her over the lintel, or else she crosses it. right tool first. The little wtck lamp 
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is kept burning in the bridal chamber all nigl 

Some of the most beautiful prayers are connected with the funeral ceremo- 
nies of the Zoroastrians which continue for four consecutive days. Again, on the 
tenth day after death, certain prayers are recited both in the home and in the fire 
Temple, After a month, prayers are again recilcd, and then Annually on Ihe death 
anniversary. The dead body is disposed off in Towers of Silence on the top of 
a hill. The flesh is devoured by birds of prey, and after a few days, tho bones 
are lowered into deep wells at the bottom off which are layers of charcoal, lime and 
other minerals which slowly dissolve Ihe bones. Thus the mortal remains of the 
individual are disposed of in a most hygienic manner. 

Thore are various other religious ceremonies, such as the consecration of 
a Fire Tample, purificatory ceremonies like the Riman, ceremonies- in commemora- 
crl the righteous dead such as the MyAfetf, and elaborate ceremonies like 
the Izashne. 

The term 'Paral' is derived from Pdrsa, the name of a province In south- 
western Iran in ancient times. Parsa was used also for the people of the province 
and the adjectival form Patsik is used for fhe people as well as the language of Che 
province off Pars. When Cyrus, a celebrated resident of Pare, rose to power in 
his home-province in the 6th century B.C and later extended his sovereignty over 
the whole of Iran, the term 'Parsis' was applied to Ihe whole of the country. As 
explained above, the word 'Parsi' literally means 'a resident of Pars'. It Is. there- 
fore, orlg'nally an ethnic term and It was generally applied to the peop'e ol Pars. 
But later the term acquired a rellojous connotation also and it was used for the 
Zoroaitrian residents of Pars. After the downfall of the Sasanian Empire and the 
Arnb conquest of Iran, the term 'Parsi' was used for those residents of Iran who 
remained faithful to their ancestral Faith, namely Zoroastrian Religion. The term 
wat specially used for the Zoroastrinns of Iran to distinguish them from those 
Iranians who discarded their ancestral Faith and embraced Islam. Since those 
days the term 'Parsi' refers to the original residents of Iran and their descendants 
professing the Zoroastrian Religion, and living in Iran, India and elsewhere. (B1 

Let us now turn to Ihe Paisis in India. Around 766 A. D. a small group of 
Iranian Zoroastrians set sail in open sailing vessels, and landed at Div or Diu. a 
tiny island at the tip of the Kathlawar coast There they settled for nineteen years 
to practise the.r faith in peace. For some obscure reason, they again set sail in 
open sailing vessels and landed at the fishing village ol San|an where Jadi Rana 
or Jadhav Rano, gave then reluge. 

(1) S«« Kanavutty (Pilco), TH£ PARSIS National B*o* fhttt. '"<*• Mew Ot"n. 1977 pp. ?5-*7. 
(» Dr. Mir«'* OUTLIHCS OF PAR5I HISTORY pp. t-*. 
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The Par sis spread -in str.a!! colonies all along the west coast o1 Gujarat as 
we learn from the only wr*t!en document on the early history or the Parsis. the 

Kissa-i-Snnian, the Story of Sanjan, a chronicle in Persian couplets by Behman 
Kaifcobad Sanjona. a Dasiur or Hip.li Priest, of Navsari, and dated 1600. Despite 
its late dale, and some discrepancies, the Kiss* is n very valuable document, more 
so as we have no earlier testimony on the subject, Between the 8th and 15th 
centuries, the Parsis settled In var'ous small towns on the Gujarat coast. 

The Parols settled down as farmers and agriculturists, truit growers, toddy 
planters, carpenters and weavers. 

Not only were they excellent weavers, but they gave India three of her most 
ancient crafts, namely the Su/ti ghat, the garo and the tanchot. The Surti ghat is 
a soft silk with a satin finish on one side. In the past the thread was woven by 
littl* children, aged four to Six years, in damp, halt-lit cellars, after which the 
thread was slowly exposed to the light The hand-woven silk was then dyed in 
vegetable dyes concocted from powdered roots and herbs, the favourite colours 
being a vivid tomato red, Tynan purple, bright pink, dove grey and saflorn. The 
material thus woven was so sirong that it was known as Sutti ghat, the Sural 
mountain, the weavers coming Irom that town. Today, toxtlle factories in Sural 
and Ahmedabad produce Surti Ghat by the yard, but Ihe texture is not so fine, nor 
the colours as rich as the ancient handwoven specimens. 

Th* two and the tanehol are both crafts originally Imported from China. 
The garo is o fine silk with elaborate Chinese embroidery all over the sari. The 
motifs are birds, animals, flowers, pagodas and Chinese gardens. The salt garo 
gives the impression of fine twigs being woven into the material, Hence its name, 
sah meaning a twig. This effect was produced by removing a single thread every 
twentieth o< an inch The 5*7/ garo was usually plain, with beautiful, silk embroi- 
dered borders, often worked in petit point The word, garo, means to strain through 
a cioth or sieve. The secret of this craft seems to be lost for today, the only 
garo* that exist are filly to eighty years, old, having come down from grandmother 
to grandchildren in Pari) families whose ancestors once had a lucrative trade 
with China. Like the Surti ghat \he garo is also found in deep, rich tones, such 
as, purple wine red, black, russet, though white cream coloured oaros also exist. 

The tanchol is a fine, silk brocade with floral designs woven in. Three 
Parsis, brothers, learnt the secret of its weaving altera prolonged stay in China 
They started a weaving centre of their own in Sural Thoy were known locally 
as tmnchoi the three Chinamen, from Ian meaning three, and choi meanig Chinese 
Their surname was Joshi. and for yens Ihe weaving centre was known as 
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Joshl-ni-hawelt. the Joshi mansion. Their descendant. Kaihhushrau Sorabji Joshi 
(d. 1958), had his weaving centre In the Turkwadi suburb of the Mogllsarai district 
of SuraL Saris woven In this rich brocade were worn only on auspicious occa- 
sions such as Navjotos and weddings. Joshi looked alter his craftsmen as if ihey 
wore members of hie family. His fame, and that of his craftsmen, spread all over 
India and reached the ears of Gandhiji. He immediately set off, on foot, to visit 
the humble weaving centre. He was so gratified with what he saw thai he slapped 
Jo^hi on the back and announced That when Independence had been won, Joshi 
would be invited by the Indian Government to organise Tanehoi weaving centres 
throughout the country. Gandhiji kept hia promise. By 1948, Joshi was employed 
as a senior official of the All India Handicrafts Board. Before he died, Joshi lived 
to see the tanchai sari woven in ever new and lovely designs in the Ones! of fine 
brocade in weaving cenlres which stretch from Kashmir to Kanya KumarL Sural 
and Hyderabad, however, lako the lead in this handicraft. H| 

A new era in the history of the Parsis begins with the rise of British and 
Portuguese power in India end (he development of Bombay. The Parsis became 
entrepreneurs and leading businessmen and industrialists. 

The three Parsis most closely associated with (he Indian National Movement 
in the nineteenth century were Dadabhai Neoroji (1825-1917), Sir Pherozeahah 
Mehta (1845-1915), and Sir Dinshaw Wacha (1844-1936). 

The first Parsi woman to carve for herself on honoured niche in tho national 
movement was Bhikalj! Cama (1861-1936). The turning point In her life camo when 
she attended the first historic session of the Congress In Bombay. From that 
moment she became on ardent patriot Another well-known freedom fighter was 
Rustomji Jlvanjl Chorkhodu (1864-1924). Rustomji |omod the Satyagraha Move- 
ment in Africa, started by Gandhiji in 1894, and became an ardent follower of the 
Mahatma. The greatest service Rustomji performed was saving the life of Gandhiji. 
On his second visit to Durban, when Gandhiji was in imminent danger of being 
lynched by an irate mob, Rustomji sheltered him and smuggled him to safety at 
tho risk of his own life and property. The history of the political freedom move- 
ment in India is studded wilh Parsi names, too numorouo to mention Individually. 

In commerce and Industry, the names ol the Wadias, the Bana|ls, the 
Jeejeebhoys, the Petlts, the Jehangirs. the Tatas deserve mentioning. They were 
the pioneers of the ship building industry, the textile- Industry, the iron and steel 
industry, the hydro-electric Industry, the banking industry, etc. After the House 
of Tata, the next largest Industrial organisation run by Parsis is the Godrej organi- 
sation which was the first Indian manufacturer of a fire-proof lining for Safes, and 
of sospa etc. 

(0) S«« NanflYUtlf (Pile©), Thf f>ar»lt-Rational Book Tlu«i, I..u,«, ftv« Delhi. 1977. pp, 48-17. 
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In the professions several Pars* excelled. In the legal profession Sir Din- 
shah F. Mullii ro^e to he a Member of the Judicial Committee ol the Privy Council 
fn England in 1930. Mr. Nani Palkhiwala is another lamous Parsi name in the legal 
profession, In the Civil Services many Parsis have held and continue to hold high 
offices In the Armed Forces at one time or the other the Chiefs of the three Ser- 
vices have been Parsis, the most famous of them being Field Marshal Sam Manek- 
shaw In medicine and science, Ihere are 'famous names like Dr. Homi Jehangu 
Bhabha, Dr. O.N. Wad in, Dr. Homi Selhna, Dr. Jal Paymaster, Dr. Ruslom Jnl 
Vakil, Dr. Adarbad Irani, Dr. S.P. Shroff, etc. Parsis provided three well known 
painters In Shiavax Chavda, Jehangir Sabawala and Homi J. Bhabha. Amonost 
sculptors there are widely known names, such as the late Ardeahir M. Davierwala 
and Piloo Pochkh.inawala. Parsis have also played a prominent role in the develop- 
ment of western music in India. The Parsi with an international reputation In the 
world o* western music Is the young conductor, Zubin Mehta. The Parsis were 
once again pioneers in the development of the theatre In India, as also the develop- 
ment of the cinema Similarly in literature and journalism there are many widely 
known Parsis. 

Thanks to (he tolerance and hospitality of the people ot India, the Parsis have 
been able to preserve their ancient religion and their own individual way of life 
for nearly 8,000 years. Accord-mg to the 1977 Year Book of the fncyc/opaed/a 
Britannic*, there were, m June 1976, around 228,480 Zoroastrlans In the world. Of 
these, 224,700 are in Asia, 3,000 in Europe, 250 in North America, and 530 In 
Africa. The Pars) population in India it estimated at about 80,000 to 85,000. 
Pakistan has around 6,000, while Iran has 25,000 Zoroastrlans. With the revival 
ot the ancient Iranian culture and philosophy in modern Iran. II can be said, with- 
out feet of contradicl'on, that A very large number of Iranians are Zoroastrlan by 

.ncfinntion though not by religion. 

Today, the community faces many serious problems. In a secular demo- 
cracy after Independence the importance ot religion has diminished. There is a 
decline in the population to about 85,000 In the whole of India. Emigration 
accounts for only a small fraction ot the dwindling numbers. Late marriages, 
inter-marriages and conversion to other failhs account lor the rest. Centuries of 
inbreeding have also reduced the fertility rate among the Parsis. An acute shor- 
tage of low cost housing is aggravating the situation. There is a need for over- 
hauling the laws governing the Parses. There is also the need for broadening the 
franchise for election to the office of Trustees of the Bombay Punchayat, The 
indifference and ignorance prevailing among the Parsis regarding their spiritual 
tags must be replaced by a deep and full understanding of the teachings of 
their Prophet Zarathushtra. Only then will Parsis be able to contribute their best 
to this, great land which has been thoir home for nearly 1400 years. 
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The Psychology of the 
'Diminishing' Numbers 



Dr. S Bhatla 



The Parsee community, in the recent past, has been discussing with much 
concern the nature ot some of the problems facing it in the context of Iti dimini- 
shing numbers over the last few decades. There have been two or three seminars 
on the sublect In Delhi, the reports of which I have read with an Intellectual Inte- 
rest. Mr. Nargolwala has written letters to a Parsee newspaper on the subject of 
conversion; ether enlightened members of the community have voiced their views 
in forums, both formal and Informal, 

The present "concern," taken at Its face value, augurs well lor the minority 
community, for It is a sure tlgn of a high degree of participation by the members 

of the community, This will, In itself, prove beneficial to the community, as more 
and more members do feel that there Is a need to encourage public discussion 
on tha community Itself. Such moments have tended to elevate tho members' 
obligations to their own community and religion. 

I do have some views on the subject of the diminishing members In the 
Parsee community; I would not say that these views are In any form original. 
They have the merit (or demeit;) ol views belonging to a "sahridaya" (a Sanskrit 
term used In literary appreciation, it means "a sympathetic watcher"). I have for- 
mulated these views after many pleasant and enriching exchanges with a few 
Parsee friends In Delhi; my obligation to them is obvious. 

Let me tske tha paint ol conversion first of all. Tha community leadership 
apparently considers it to be one of tho ways by which the numbers can be increa- 
sed, thus ensuring a long-term survival. The discussion seems to have rested 
largely in the area of the legality and otherwise of conversion within the tonots of 
the laws end religious practices governing the Parsee community. Tha mulilpll- 
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city of views is likely to be there in the absence of any tried out case In a court of 
lew. I should have, however, thought that the issue of coverslon had been visua- 
lised In the context of Us poTeniial "users" or the new entrants to the Par see 
community. Why should conversion be a successful way of attracting members 
lo a minority community? There are two ways of looking at it; thoro are histo- 
rical precedents if we oro viewing the problem of conversion In massive numbers, 
and, there are minor legal irritants for a marginal number of cases. 

Let us take the case of conversion in large numbers. Recent history 
demonstrates that large scale conversion of people from one religion Into another 
has either been achieved by political and military force or by economic and social 
allurements. The reign ol Aurangzeb providod a clear instance of conversion by 
lorce, the force of the monarchical rule and Ihe zeal of a religious fanatic. A 
very large number of non-Muslims were converted to Islam, even though the con- 
verts were unwilling. The other mammoth example of conversion pertains to the 
influence of the Christian missionaries all over the world. The Christian missio- 
naries weta able to wield considerable influence by exposing people-backward In 
terms social, economic, and political to Ihe benefit* of the process of moderniza- 
tion ensuing from literacy, urbanization, employment, etc. A third Instance of 
conversion, and possibly a case of voluntary conversion at that. Is available In 
eonie o1 Ihe communities In India which have been socially discriminated against. 
Theie are communities which have chosen Buddhism Q9 their religion lo escape 
socially undesirable practices of untouchebillty and low castes. 

I do not think I need to go into the details of these instances; 1he instances 
are only reminders of parallel practices with a view lo help us understand the pre- 
sent problem. I am saying all this because there is a possibility of quibbling about 
the details a bit here and a bit there. The crucial point lies In a strong argu- 
ment that conversion as a practice is adopted largely by those people who are 
looking for or expect a "reward", be II social or economic. The converted popu- 
lation, particularly that which comes lo the fold of the community in the hope of 
rewards, is not likely to be as religiously devout or community-oriented as the 
present members of n minority community. The converts-to-be have apparently 
been eiposed to (he toclo-cultural surroundings of their earlier community and 
religion; socio-cuiturar traits are deeply mgrolned and life-styles and values are 
pre-determined. The only possibility of a total assimilation arises In case of 
the infant-converts, who will come to the community with a "clean slate" of socio- 
cultural and value slock. An adult professing to convert to another religion may 
do so on account of the humane and ennobling traits of a particular religion; this 
does not, however, Imply that the adult concerned has Imbibed the life-styles and 
values of the particular community as well. Religion is, after all. a heightened 
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and Idealistic vision of a community's life styles and values; not atl members of 
a given community are able to adopt these Into practice. The tendency to flee 
from one's religion arises largely from one's disgust at the life styles and values 
of orto's community, the popularity of such cults at the Hare Krishna movement 
■s a cose In Instance. These are young people disgusted with the hypocrisy 
inherent in (he lilo styles of their community; they have sought to express their 
protest against the hypocrisy by joining a new religion. This should not, how- 
ever, be taken to mean that 1hey have adopted the Hindu life styles. This pheno- 
menon only demonstrates that the average human being finds it very difficult to 
sees solace in the religion followed by his community, when the community itself 
is hypocritical In its values and life styles. Religion and community have come to 
be closely identified with each other; If human beings were to realise thai the 
religious level of existence is a heightened form of existence (as compared to the 
communal one), the problem of leaving one's religion will not arise. 

The problem of mass scale conversion, to my mind, bears lesser desirabi- 
lity than possibility. It is loss desirable because It Is likely to have an adverse 
Influence on the quality of communal fife. The commonality in values and life 
styles prevalent among the members of a minority community is likely to be weake- 
ned by an Intrusion of the non-oriented members. 

The problem of marginal cases is not one of conversion, but an instance 
of Isgril Irritants and social attitudes. The case of the Parsee man with a non 
Parsee woman or of the Panes woman with a non-Parsee man can either be 
tried out (n a court of law or by initiating a change In social attitudes. Legal as- 
pects apart, the attitudes of the applicants for entry Into the community and of the 
community in general are more vital questions. It Is imperative to know whether 
the Parsee father or the Parsee mother (in question here) chose to retain her 
religious Identity even when marrying into a non-Parsee family. This should bs 
a good Indicator of finding out whether the case has some merit. I would not 
like to discuss the problem of social attitudes In the article: I feel that the Issue 
requires a separate article/ paper. 

One of the courses left for ensuring addition to the "diminishing" numbers 
of the community is then "conversion of infants": thi« is really an Instance of 
adoption, not conversion. It can either be adoption from within the community 
or from outside the community. The social acceptability of adoption from within 
the community is likely to be higher than the one from outside the community. 
Tho degree of economic prosperity enjoyed by the Parsee community has Its own 
divergences; those In the higher Income brackets seem to have fewer children and 
vice versa. There must be opportunities for adopting children from poorer Parsee 



homes, particularly from families which have a larger number of children. It may 
either take the form ol legal adoption wherein the child will live In a new home, or 
Individual and community-sponsorship wherein the child stays In his original 
home while enjoying the economic backing for his upbringing and education. 

The quality ol community life is likely to Improve with the measure of 
intra-community adoption than with the inter-community adoption* The child is 
likely to have religious moorings within the community; he Is likely to grow up 
Into a good specimen of community life. It is only through the original allegiance 
to one's own religion that a human being comes to acquire tolerance towards and 
appreciation of other religions. I cannot really express this point as eloquently 
and with as much conviction as Ervaed Daraius E. Bag)! did at the Interretlglous 

conference at the Y.M.C.A. Now Delhi, this year. 

■ 

I may incidentally voice another view. The norm of a small family seems Co 
bo closely interlinked with the degree of modernization, economic prosperity and 
high degree of literacy. I think that the norm is likely to continue In develop- 
ing countries where highly-specialized technology Is beginning to filter In all 
walks of Ufa. The dissolution of the joint family or the clan and the cult of Indivi- 
dualism Is likely to keep the family small In the coming decades. Developed 
nations such as the USA are beginning to talk of ZPG (zero population growth); 
the Ideal of a prosperous family seems to be a small-sized family. One of the 
measures that a minority community can initiate Is to raise (he level of living of 
Its poorer sections; many such people are likely to acquire their own small-sized 
families thus adding to the "diminishing" numbers. Such well-looked-after young 
people are likely to add to the quality of life in the community and in the nation. 
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HIS CREATION 

Lei there be no difference 

between man and woman, 
Id there be no difference 

between friend and tot*. 
Lei there be no difference 

between skin light and dark. 
Let there be no difference 

between rich and poor, 
Let there be no diff erence 

between diamond and coal, 
As God created them all 

For us to choose, the right from wrong. 
Let us then be kind and forgivim; 

To creatures all 

Almighty £» My Mighty Eucalyptus 

My eucalyptus stands erect, 

Like an upright soul; 
The wind blows and 

It sways to and fro. 

Like the Maiden's hair, 

The leaves appear to blow, 

The branches dancing and prancing 

With the rhythm and the glow; 

But 1o ! it's still ! 

To the Lord's will. 
The world may swirl, 

But not a leaf shall stir. 

A sapling planted nine years ago, now a magnificent 
tree, towering about 36 feet tall, and twenty one 
indies in diameter, standing at the gate like a cenai- 
our, casting shadow* in space and marking time ! 
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My Delhi 

Tuk, Tuk, Tuk goes the hummer, 
Clik, clik, clik goes tin- chisel, 
Riiikj, kiliki, kit goes the stone cutter 
Poo, poo, poo, goes the lioru, 
All in this city old. 

The placid colourful peaaent*, 
Pass by erect with load over-head, 
Children innocently nail along] 

Gardeners |ni>h tlu'ii greenery e.nl, 
All in this city of old. 

The cars vizz by. 

The scooters scoot. 

The rycle-rickshaw pulls on. 

Cyclists buzz like the bee 

All in this city of old. 

Life goes on 9 
The kites in the sky, 
Avenues of trees around 
Birds in ihe bushes, 
All in this * iiy of old. 

Grass under your feet, 
Flowers surround you. 
Kittens prancing around 
Birds whistling their tunes 
Peace and tranquility at home 
All in this kingdom of God. 



Mehroo J. Wadia 
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THE HAND 

By 
Dinaz Chhapgar 



It was a dull black night, clouded over, thundery, a night perfect for staying 
Indoors — a perfect night for a hold-up. And that was exactly what was in the 
mind of Phiroz and Behram. Both believed In God helping those who help them- 
selves. They had come out to the greatest shopping centre in town to help 
themselves. 

Their first target was a jewellery shop. Not a very big or expensive one, 
but promising some money which our two friends were in sore need of. 

The rendez-vous was successful. They filled their pockets with mediocre 
chains, brooches, bracelets,— the lot. 

Now where to? Behram, the brainer one, insisted on not staying loo long 
in the vicinity so as to attract notice. Phiroz knew of a way through the back and 
out into the alley. Both made their way there. The alley, led to a dead end but 
some genius had made a hole big enough to pass through. Through this the 
two went and, hugging the shadows by the walls, they made their way. All of 
a sudden there was a knock at Phiroz's head. He froze. By now his eyes were 
trained enough to the dark to make out the shape of a revolver. 

Behram reached up and tried to help his Iriend by knocking the revolver 
out of the seemingly detached hand. No luck — someone else must have been 
hiding In the shadows. His hand brushed against something moving and then 
he fell a sudden burning pain shoot up his arm. What was born in his throat as 
a stifled cry came out in a shout of pain. The pain in his arm made him forget 
where he was and why he was there. Discretion was blown to the winds. He 
set up enough noise to wake up the dead. 
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Small wonder (hen when this was answered In the form ol two sturdily 
built men, upholders and protectors of taw, policemen on their daily beat As 
soon as his numbed brain § tar tod functioning again, Phlroz tried to slink oft, but 
too* tate 1 He was trapped withnot a hope of running. 

The concern of the police was genuine but so was their curiosity. Why 
were they there at thai time of night? What had happened to merit the loud shouts 
for help? Phiroz tried to bluster his way through the cross-examination while 
Bertram had no thoughts for anything except his Injured arm. 

These two gentlemen of law seemed to find no difficulty In arriving to the 
decision that "they seemed to be up to no good" and "the whole thing looked 
mighty suspicious". Their bulging pockets drew attention to themselves. Upon 
examination they gave out a big enough pile of the jewellery. 

By now a strange nolae which had been slowly rising for some time was 
heard and attended to. Sounded rather like a suspicious machine, and rather 
near at hand. A quick flashing ol the torch soon yielded the source of the 
sound as well as the cause ol Bertram's "shot" — a disturbed hlva of bees. It 
also brought up something else to light. The hand holding the gun, still In the 
tame position — a sign outside a toy shop to catch the eye of young would-be 
gangsters. 

But one thing Phlroz and Behram learned from this. God may help but 
II la only the Devil who looks alter his own. 
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A Socio-Economic Survey of the 
Parsi Community in Delhi 

AVA KHULLAR 



For some lime past, there has been a orowtno tense of concern among an 
in vol Yf <J group ol Parsls, regarding several grave and basic problems confronting 
the community. Uptil recently soma voices had been raised in alarm, some discus- 
sions held, but wiih very Utile impact on the total body ol the community in termi 
ol factual awareness of the community's present situation and its likely trends for 
the lulure. In the midst of our urban, cosmopolitan, busy life style, we hove not 
had a chance lo contemplate or concern ourselves with that which should touch 
us very close— for It concerns ourselves, not as separate individuals, but us 
members making up a small but significant community : the Parais. Intact white 
some sections do get concerned over controversial issues, there appears to bo a 
blissful, unawareness of Issues that are vital. 

As a result of this growing concern, several issues were discussed at (he 
meeting of The Federation of the Parsi Zoroastrlan An|umans of India. North and 
East Zone, hosted by the Delhi Parsi Anjuman in January 1977, followed by e 
seminar organised by the Delhi An t uman In April 1977 to continue the discussion 
process started In January. 

The feeling was expressed at (he April meeting that as a first step towards 
understanding the Issues facing the community It was necessary to have sound 
tactual data regarding the community's present condition. There are available 
some studies and writings pertaining to the Parsie, but these have been mainly 
of a descriptive nature, covering the history, religion, customs etc. of the commu- 
nity. Ekehard Ku Ike's The Parsees of India- and Pllloo Nanavathy's The Parsls are 
two ol the most recent books falling in this category. The focus ol these studies 
as well as several earlier studies, mainly by Parsis, has been that of giving a 
general overall picture of the community and not focussing on any specific prob- 
lem of the community. Among the very meagre work done under the latter 
category, namely ol dealing with specific concerns ol Ihe community, the earliest 
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and pioneering work is !hat of Sapur Desai, who In his 4 community af th» Cross 
Rosd, written about 30 year* ago, In 1948, and soma shorter papers written subse- 
quently, raised o voice of alarm at the serious, demographic decline in the com- 
munity. An interesting paper by Loela Visaria on this subject had also appeared In 
the Economic and Political Weekly, October 1074, entitled "Demographic Transition 
Among Parsis. 1881-1071". While th&se studies are vary useful, there has been 
no serious and systematic effort made to get factual data, in a scientific manner, 
regarding not only the demographic aspect, but other aspects of the community 
about which there is, or should be. growing concern. 

It was In this context that a proposal to do a socio-economic survey of the 
Partis of Delhi was considered and approved. It was felt that the Delhi study 
would not only bring about a factual understanding o1 the community's socio-eco- 
nomic situation and yield useful information about various demographic and socio- 
economic trends, but it would also be a pioneering study which could be followed 
by similar studies of Pars) communities In other urban, semi-urban centres. 

Such a programme ol scientific research could only be handled by compe- 
tent social scientists and the Centre for the Study of Developing Societies (CSOS) 
Delhi, a highly reputed social science research) centre, supported by the Govern- 
ment of India, which Is one of the leading centres specializing in empirical ond 
survey research, was approached to conduct this study under the sponsorship of 
the Delhi Parsi Anjumnn. The Centre agreed to undertake tha survey. 

The major thrust of the Delhi study would be to Inquire into three major 

areas of concern. 

1) Among the trends causing anxiety, the most omnious is a steady 
decline In population. This for a small community like the Parsis may well prove 
fatal for it for sheer survival. According to all India Census figures the Parsis 
reached their maximum number In 1941, when they numbered 1,14,890. Between 
1941 and 1951, the next decennial census, India was partitioned and the census 
figures recorded a population of 1,11,791 in 1051. Since then, there has been 
nn an average a 1 pef cent decrease in the population each year, or 10 per cant 
decrease for evey decennial census. We are told by one scholar thai; 

"If the population of the Parse** continue* lo decline at the rale it is doing 
since 1951, it would reach half its present site around 2040 A.D. and one-fourth 
its size during 2110. Its eventual extinction therefore appears a distant but a 
distinct possibility" 
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This "distinct possibility" is frightening indeed! 

We hear of late marriages, no marriages, marriages outside the community 
prevalence of small family norms, and Immigration to olher countries, as the pro- 
bable reasons (or a declining population, but there Is no hard data, collected In 
a scientific manner which give a clear indication of the magnitude or otherwise 
of these trends; are we fearing more than facts will justify, or will the data show 
with further clarity the enormous gravity of the situation. The survey will give a 
correct perspective. 

2) Another disturbing trend Is the apparent declining economic health of 
the community. One interesting essay on the subject says: 

"A community of adventurous businessmen and entrepreneurs who gene- 
rated enough wealth to benefit not only their own members but olher communities 
as well, it is now largely a community of job holders In the middle and lower 
managerial levels of companies, who make just enough to raise their own families. 
An increasing percentage is sliding from upper-middle to middle to lower-middle 
Incomes and into various shades of poverty." 

We still have the big names In government, the defense services, prosper- 
ous lawyers, doctors. Industrialists, diplomats, but perhaps, for the average 
member of the community, the above hypothesis may prove correct. A socio- 
economic survey would throw light on this. 

Shapur DesBl In his book, mentioned earlier, states the following while 
discussing differential fertility rates: 

"If the present wheel of fortun# continues to turn in a mannar that Is detri- 
mental to the maintenance of abler classes, we shall continue to witness a slow 
accretion of the lower classes in the lowest stratum, a diminution of the medium 
classes at a steady pace and a quick throwing out of the rich and higher middle 
classes, who fall to leave any Issue behind to continue the line. Parsi society 
today Is revolving rapidly. The tangential, centripetal and centrifugal forces, 
released as it were in the process of revolution, are today encompassing the 
whole social structure. The childless rich are thrown out, the middle class is 
sagging and the poor are gravitating lower and lower. In its biological career the 
Parsf community has ar/lved al a cross-road. Let it pause and think which way 
it is colng to take." 

One can see the interrelation between the declining population and a dec- 
line In the general economic condition of the community. 
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3) Also noticeable is a lock ot coheslveness, of confidence, of a feeling 
of identity and of a sens** of direction within the community. Some probe into 
the attitudes of the Parsi* surveyed would (jive further clarity to this, assumption. 
(The significance of religion as a cohesive factor would need to bo taken into 
consideration here.) 

Once the Delhi study is completed it is our hope, as mentioned earlier, 
that it would be followed up wilh very useful and interesting comparative studies 
of the Pars! community say for example in three different milieus — Delhi, represent- 
ing] a mobile and progressive section; Bombay, as the heartland of the Parsees 
and to a oreat extent representing an orthodox section; and Surat/Baruch as 
representing n seml-urban-rurat section. 

To this end, the Delhi study would be a good beginning. Not only would 
it be a complete study In Itself, but Its data and findings could later be used lor a 
wider comparative study. 

One special consideration concerned the planning of the survey. Namely, 
how to make this survey some-thing more than an academic oxerclse. Traditional 
research would roquire that Itie study is entrusted to social scientists who func- 
tion as "outsiders" to the group being researched, carry out the research on the 
basis of their awareness of the problem, as defined by them and with objectives 
as perceived by them, collect data and then prepare the report. Such a document 
may become, In fact II does ollen become, a cold document lacking commitment 
to implementing Ita findings or creating knowledge and awareness of the problem 
among those who matter most— the Parsees themselves. 

As a step towards remedying, this situation, the social scientists are keeping 
in touch with a small group of Parsis, forming a committee to co-ordinate with the 
social scientists during the course of the study. The role of this group is impor- 
tant in two respects: 1) to give the social scientists a more insightful feeling about 
the community being studied and 2) acting as a bridoe between the research being 
done and the members ol the community, thereby spreading a eense of involve 
men! of a wider group of Parseee. If the study is able to create a sense ot aware- 
ness among the Parsees about the crucial issues facing them, that In itself will 
be a meaningful achievement. 
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An Evening of Russian Ballet 

by 
ZERIN D. MANEKSHAW 

At the Impressionable age of seven, I was possessed by the Idea of becom- 
ing a belief dancer. 

It cams about on the fateful day when my parents bought tickets for an 
evening's show at Sapru House, this was 'The Sleeping Beauty' which was perfor- 
med by a famous ballet troupe from Russia. I was really excited as I was fond ot 
Indian dancing, having learnt Kalhak for some time. 

The hall was packed when we reached our seats. The show started at 
6.30 p.m. The lighting effect was superb and It was simply fascinating watching the 
dancers deftly and effortlessly manoeuvring their seemingly weightless bodies. 

I sat there absolutely rigid, glued to my seat, every movement of the dancers 
had rythmn In It and I wanted to gel up and dance, all I needed was a pair of shoes 
to "set my feet a dancing, a dancing, a dancing on my way home." 

This performance had a profound impact on me, 1 started cutting and 
collecting photographs of world famous ballet dancers Dame Margot Fontayn, 
Alexander Nikolai etc. from magazines, books and keeping an open eye for all T.V. 
programmes which presented belief performances. 

I remember requesting my aunt who was going abroad to get me a ballerina's 
costume and shoes, which cost my parents a small fortune and which has 
remained locked in my cupboard as a secret treasure which I hop* I will have the 
opportunity to use some time in life- 
It was now my one and only cherished dream— wanting to be like one of 
these famous dancers someday. This dream however could not be nurtured as 
there ore no ballet dancing centres at Delhi. 

The dream persist b, yet, with the passing of years, the muscles are no longer 
that flexible nor the joints that pliable that ballet demands- but the hope remains 
that someday, in the not too distant a future, after finishing my studies, I can go 
abroad and fulfill the dream fhat began on an evening at Sapru House. 
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Delhi Parsi Anjuman 
Annual Report for the Year 1976-77 



I have pleasure In presenting thts Report on the .Affairs of the An)uman during 
the year 1976-77. This has been a year during which the multifarious activities of 
the Anjuman have been well sustained and the tear has been one at progress In 
social, cultural and other activities of the Anjuman. The financial position ot the 
An|um«n continues to show progress and is very satisfactory. 

I BOARD OF TRUSTEES. 

(i) On the conclusion of elections at the last Annual General Masting, the 
Board of Trustees consisted ol the following :— 



Mr. S.D. Nargolwala 
Mr. Za\ Nosherwanji 
Mr. M.E. Bharucha 
Mr. K.R, ParaM. 
Miss Hlllo B. bldhwu 
Mr. S.J. Dinshaw 
Mr. H.K. Press 
Mr. Dadi £. Mlatry 
Mr. B.P Dumasla 



PreeMMl 

Vice-President 

Honorary Treasurer 

Honorary Secrotary 

Honorary |olnt Secretary 

Trustee 

TiuatM 

Trustee 

Trustee 



(II) Mr. M.E. Bharucha. Hon*. Treasurer, has smc« resigned. Ths Board 
filled up his vacancy by the nomination of Mr. N.B. Captain on 25 7.1976 under 
Rule 17 ol the Rules and Regulations of the Delhi Parsi Anjuman 

(III) Mrs, A.S. Mojoo was co-opted as Trustee tor the year under Ru'e 16 of 
the Rules and Regulations of the Anjuman. Under the same rule the 
Board had proposed to coopt Mrs. Nancy Cursetji as another Trustee 
subject to her consent. On receipt ol her consent on 20.6.1076, the 
Board co-opted Mrs. Cursetji as Trustee. Later on, Mrs. Curset)i resign- 
ed on 14.11.76. The Board thereafter co-opted Mrs. A.H. Oubash for the 
rest of the year. 
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3. MEMBERSHIP. 

(13 During the year under report there has been a marginal decrease In 
the membership of the Anluman which stands -it 354 as against 361 
during the previous year. Half of the total subscriptions amounting to 
Rs. 3,693.25 has been taken as donation to the corpus of the Aglarl Fund 
Account. The other half, amounting to Rs. 3,693.25 has been taken as 
donation to the Corpus of the General Fund Account. 

(ii) The Board struck off the names of 6 members (4 partiesj who did not pay 
their arrears of subscriptions, total amounting to Rs. 126 by 31st Decem- 
ber, 1976. 

(Hi) In Rule 4 of the Rules and Regulations of the Delhi Pars! Anjuman it is 
provided that if a member does not pay his subcriptlon within the pres- 
cribed time limit, a written reminder shall be sent to him to pay the same 
within a grace period off 15 days. If the subscription is not paid by the 
15th February or 15th August as the case may be, he/she shall automati- 
cally cease to be a member forthwith and after the end of February or end 
ol August as the case may be, his/her name shall be removed from the 
Register of Members- In this regard, it has been notlcod that In Issuing 
reminders to defaulting members, besides labour, a lot of expenditure Is 
Incurred by way of stationery, postage and loss of interest. The Board 
of Trustees, therefore, feel that such reminders should be Issued at the 
cost of the defaulting members and that a small additional sum of Rs, 3 
should be charged per member who is In arrears at the end of February 
or end of August as the case may be. If this proposal is approved, Rule 
5 will have to be amended slightly as per the following Resolution :— 

RESOLUT ION 

Resolved that the following amendments to be nude in the Rules and Regu- 
lations of the Delhi Pars! Anjuman : 

In Rule 5, for the existing first sentence, substitute the following 

sentence ; 

"An existing member who has ceased to be a member on 16th February or 
16th August, as the case may be, for non-payment of subscription; shall 
be reinstated as a member by (he Honorary Secretary on his paying 
to the Honorary Treasurer, the arrears ol subscription as well as the 
subscription due for the current year In which the payment is made, plus 
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n sum of Rs. 3 - for each calendar year In which the subscription 
arrears on I5lh February or 15th August ns the case mny be." 

EXPLANATORY MEMORANDUM 

In Ilia Annual General Meeting held on 16.3 75, lha Board of Truslef 
proposed thnt the meniborship subscriptions should be paid for thewholoye 
annually, Instead of half-yearly, as that would facilitate the work of the Honori 
Treasurer and the Honorary Secretary in collecting Ihe subscriptions prompt! 
Some member* had pointed out in the said meeting! that It might not be posslb 
for all the Members to pay the subscriptions for the whole year In one lumpm 
and they had suggested that the subscription should be payable hnll-yearly at |fi 
option of the member concerned. The Rules were amended accordingly. Hov 
ever, subsequent experience has shown that except for one or two members, i 
the other members who have paid, have paid their subscriptions In one lumpsum 
for the whole year. Inspire of this, it is proposed to continue ttie facility of paymt] 
of the subscription half-yearly at the option of the member* concerned. On ttl 
other hand the experience of the last few years ha* shown that membership subt 
erip-tlons are not paid In lime even after written reminder as provided in the Ruli 
and additional written reminders have been Issued. Hundreds of rupees I 
member's subscriptions have been outstanding, inspite of reminders, even upt 
the third and fourth quarters of the Calendar year. A lot of expenditure of linn 
money and labour Is Involved In postage, stationery etc., In Issuing clrculars/ni 
mlndere to defaulting members. These expenses roughly work out loRs. 3,- pi 
member. The Board of Trustees feel lhat such subsequent reminders, apart froi 
the first reminder which Is obligatory under the Rules, should be issued at ttt 
cost of the defaulting members who apart from anything else may be continue 
to participate In Ihe numerous subsidised functions of the Anjuman; To provld 
lor this, the Board of Trustees have authorised Ihe President to move Ihe abas 
RESOLUTION at the next Annual General Meeting. Accordingly, the abov 
RESOLUTION will be put before the next Annual General Meeting fa 
consideration. 

This matter will be considered under item B of Ihe Notice for Ihe Annul 
General Meeting. 

4. DHARAMSALA 

(I) The Mengusl Parsl Dharameala continues to provide a high slander 
of service lo Parsi visitors to Delhi. The lotal service charges collected durini 
the year amounted to Rs. 4S.94O.S0 as against Rs. 30,649.00 of last year. This li 
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due to increase In available accommodation, bettor occupancy rale and a slight 
increase In the room charges. 

One-half of the service charges have been transferred to General Fund 
Account. This year, there has been an excess of expenditure over Income of 
Rs. 13,597.38 as compared to an excess of income over expenditure* of Rs. 4,457,79 
of last year over the expenditure to the Dharamsala Account. 

(U) The suggestion/complaint box Is kept in the Dharamsala. There was no 
complaint against the Management of and the services in the Dharamsala 
during the year. In fact, most of the entries In the complaint book only 
praise the good management and credit for this happy position goes to 
the Dharamsala and Aramgah Sub Committee which is looking after 
the Dharamsala and the Manager of the Dharamsala, Ervad Bagll, 

(HI) In view o* the all round increase in prices and of the high cost of 
maintenance, the room charges have been Increased by Re. 1,'- at all 
levels with effect from 1.S.76. The room charges were last revised on 
1.1.1973. The revised room charges ar© as follows :— 



Room No. 


Per adult 


Per day 


Per child 

1st to 


Per day 




1st to 


15th day 


15th day 




14th day 


on wards 


14th day 


on wards 


1, All Rooms 


Rs. 67- 


Bf- 


3.50 


4.50 


(excepting 










General Room) 










2. General Room 


4V- 


5- 


3.00 


4.00 


No. 18 











(iv) During the year under report, the following donations were received for 
the Dharamsala : — 

a) Rs. 5000 from Minocher and Aloo Dlnshaw Trust Fund 

b) ii 1001 from Mrs. Jer Minoo Bharucha 

c) „ 1111 from Mr. Fall Seerval 

d) „ 1001 from Blllimoria Parsi Zoroastrian Anjuman 

e) |, 2501 from Mrs. Homal R. Irani 
t) ., 2501 trom Mr. Rus torn F. Irani 
0) „ 1001 from Mr. Phiroze A. Irani 
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a sum of Rt. 3 - (or each calendar year in which the subscription Is In 
arrears on 15th February or 15th Augusta* the case may be. " 

EXPLANATORY MEMORANDUM 

In the Annual General Meeting held on 16,3 75. the Board of Trustees had 
proposed that the m^mborbhip subscriptions should be paid for Ih* whole year 
annually, instead ol half-yearly, as lhat would facilitate the work of the Honorary 
Treasurer and the Honorary Secretary in collecting the subscriptions promptly. 
Some members had pointed out in the said) meeting that It might not be possible 
for all the Members to pay the subscriptions for the whole year in one lumpsum 
nnd they had surjoeated that the subscription should be payable hall-yearly at the 
Option of the member concerned. The Rules wero amended accordingly. How- 
ever, subsequent experience has shown that except for one or two members, all 
the other members who have paid, have paid their subscriptions in one lumpsum 
lor the whole year. Inspite of this, it is proposed Bo continue the facility of payment 
of the subscription half-yearly at the option of the members concerned, On the 
other hand the experience of the last few years has shown that membership subs- 
criptions are not paid In time even after written reminder as provided In the Rules 
nnd additional written reminders have been Issued. Hundreds of rupees of 
member's subscriptions have been outstanding, insp.te of reminders, even upto 
the third and fourth quarters of the Calendar year. A lot of expenditure of lime, 
money and labour Is involved in postage, stationery otc, In Issuing circulars/re- 
minders to defaulting numbers. These expanses roughly work out to Rs. 3 - per 
member. The Board of Trustees feel that such subsequent reminders, opart from 
the first reminder which Is obligatory under the Rules, should be Issued at the 
cost of the defaulting members who apart from anything else may be continuing 
to participate in the numerous subsidised functions of the Anjuman; To provide 
forth! s. the Board of Trustees have authorised ths President to move the abovs 
RESOLUTION at the next Annual General Meeting. Accordingly, Ihe above 
RESOLUTION will bo put before the next Annual General Meeting for 
consideration. 

This matter will be considered under Item & of the Notice for the Annual 
General Meeting. 

4. DHARAMSALA 

(i) The Mengual Parsi Dharamsal* continues to provide a high standard 
of service to Pars) visitors to Delhi. The total service charges collected during 
the year amounted lo Rs. 45,940.50 as against Rs. 30,649.00 of last year. This Is 
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duo lo increase in available accommodation, better occupancy rate and a slight 
increase in the room charges. 

One-halt of Ihe service charges have been transferred to General Fund 
Account. This year, there has been an excess of expenditure over Income of 
Rs, 13,597.3* as compared to an excess of Income over expenditure of Rs. 4,457,79 
of last year over the expenditure to the Dharamsala Account. 

(ii) The suggestion/complaint box Is kept I n the Dharamsala. There was no 
complaint against the Management of and the services in the Dharamsala 
during the year. In fact, most of the entries in the complaint book only 
praise the good management and credit for this happy position goes to 
the Dharamsala and Aramgah Sub Committee which Is looking after 
the Dharamsala and the Manager of the Dharamsala, Ervad Bagli, 

(Hi) In view of the all round increase In prices and of the high cost of 
maintenance, the room charges have been Increased by Re. 1/- at all 
levels with effect from 1.8.76. The room charges were last revised ort 
1.1.1973. The revised room charges are as follows :— 

Room No. Per a dult Per day Per child Per d ay 

1st to 15th day 1st to 1 5th day 

14 th day onwards 14th day onwards 

1. All Rooms Rs. 6/- 6/- 3 50 4.50 
(excepting 

General Room) 

2. General Room 4/- 5/- 3.00 4.00 

No. 16 

(Iv) During the year under report, the following donations were received for 
the Dharamsala :— 

b) Rs. 5000 from Mlnocher and Aloo Dinshaw Trust Fund 

b) „ 1001 from Mrs. Jer Minoo Bharucha 

c) „ 1111 from Mr. Fali Seerval 

d) „ 1001 from Billimoria Parsl Zoroastrian Anjuman 

e) „ 2501 from Mrs. Homal R. Irani 

f) „ 2501 from Mr. Rustom F. Irani 

g) „ 1001 from Mr. Phiroze A. Irani 
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All donations were credited to the corpus of the Dharamsala Fund. The 
names ol those donors who have paid Rs. 1000 and above have been published 
In the Dlpanjali and Inscribed on the tablets fixed In the Dharamsala. We are 
grateful to Mr. D.E. Bigll through whose personal efforts the respective donations 
were rece-ived. 

(v) 7 Flro Extinguishers have been Installed- 2 on the ground floor, 1 pear the 
switch board and 2 on the top floor of Dharamsala and 2 In the Bhlwandl- 
walla Hall. 

(vl) This year the works of white washing painting of the Dharamsala and 
Bhlwandiwalla Hall nnd water proofing of the Bhiwandiwalla Hall were 

carried out. 

5. BHIWANDIWALLA HALL 

(i) The Bhiwandiwalla Hall continues to be used for all major functions 
organised by Ihe Anjuman and the Social Centre. During Ihe year, a 
number of social activities were held In It. 

(il) During the period under repoit 3 Navjotes were performed In the Bhlwan- 
diwalla Hall. 

n. PARSI CEMETERY 

(I) The Prlthviraj Lane Cemetery is maintained In oood condition. 

(ii) Members will have noted from the Accounts that there has been excess of 
expenditure over income amounting to Rs. 2779,99 as against the excess 
of Income over expenditure of Rs. 988.97 last yoar, 

(mi) Our thanks are due to Mr. Bagli who has been able to collect donations 
of Rs. 1002 as against Rs. 4786 collected last year. The names of the 
donors of Rs, 500 and above have been published in Ihe Dipanjali and 
Inscribed on the marble tablet at the Aramgah. 

7. DAR-E-MEHER 

(I) On 27.12.1976, the Kaikushru Pallonji Katrak Dar-e-Meher has completed 
tho fifteenth year ol Its useful service. This year has also been satisfac- 
tory from the point of view of its functioning. 

(ii) The Parsi Attendant Mr. Faroze Bulsara who joined in October, 1972, 
Is working satisfactorily. 
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We have not been able to get a second Priest Inspite of our beat efforts. 
We hope to fill up the vacancy as soon as possible. We have also 
advertised In Gujaratl papers. 

(Iv) In appreciation of the good work done by the Agiarl staff, they were paid 
ex-gratia of one month's salary In December, 1976. 

<v) During the year under report, the following donations were received for 
the Agiarl Repairs and Renovation Fund :— 



. 



Mr. P.B. Antia 


Rs. 


1001.00 


Mr. Dedy Pastakia 


,, 


1001.00 


Mr.SorabjIH. Valzerwala 


• ' 


1001.00 


Mrs. M. Engineer 


• • 


1001.00 


P. -Godrej foundation 


• • 


1001.00 


A Zorastrlan 


• • 


1001.00 


Dr. M.R. Pnrakh 


M 


1000.00 


Mrs. Motan B. Kanga 


•• 


2202.00 


Mr. Behram Kanga 


•t 


3022.00 


Vice Adml, RKS Ghandhi 


ii 


2000.00 


Mr. V.M. Engineer 


•i 


1001.00 


Mrs. Dhun Horn! Ghlsta 


<»■ 


1000.00 


Mrs. Aloo J. Ke/korla 


M 


1001.00 


Small Donations 


ti 

Rs. 


1318.00 




18550.00 



The names of those donors who have paid Rs. 1000 and more have been 
published in the Dipanjall and Inscribed on the marble tablet! at the Aglari, 

(vl) This year the work of white washing/painting and water-proofing of the 
Agiarl was carried out The expenditure has been met from the Aglari 
Repairs and Renovations Fund. Also grille were fixed in the windows 
of the main hall of the Agiarl. 

8. DIPANJALI 

0) Our Journal Dipanjall Is now in its fifteenth year. The journal ha* 
maintained its high quality of articles and continues to be popular among 
its readers. Mr. D-E. Mistry and Mr. H.K. Press are the Editor and Adver- 
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tlsement Manager respectively Our thanks are due to them and to Mr. 
S. Dlnshaw for his active participation In the work of the journal. 

(II) Despite the rising coat of paper, printing etc. we have been able to make 
a smell profit of R*. 357.11 as compared to the deficit of Rs. 173.37 
last year. 

(Ill) Members are again requested to extend) their help In securing advertise- 
ments so that the Journal can be published without any lose. Similarly, 
contributions from members In the form of material suitable lor inclusion 
m the journal will be most welcome. 

(iv) Some non-members Mere interested lo subscribe for the Dlpanjali issues. 
Since this would involve legal complications, the Board decided to lend 
the publication to the interested parlies against a donation of Rs. 8/- per 
year (tor two Issues.) 

g. SOCIAL CENTRE 

(I) The Social Centre naa now completed 22 years of its activities. The Social 
Centre Committee organised several functions, like Tambola, religious 
lectures, Oiwali function followed by crackers and light refreshments and 
Annual Sports. All auspicious days like Jamshedi Navroze, Patotl and 
the fifteenth annlveraary of the Agiarl were celebrated as usual. 

(>l) We gratefully acknowledge the hard work put in by the Social Centre 
Committee members who have conlribuled to the success of the Social 
Centre. 

(Ill) The Atijuman's Zonal Communication Directory is being revised and our 
grateful thanks are due to Mr. Parakh and Mr. Bagli for the good work 
done. Members are requested to intimate their new address and tele- 
phone numbers in cane of change of address of or telephone numbers. 

(|v) In order to restart the Billiard Club, the Board sanctioned Rs. 5000 for 
replacing the cloth and lor other rent repairs and renovations of the 
Billiard table. The table Is now ready and we welcome our members to 
loin the Billiard Club and make it a success. Enquiries may kindly 
addressed to Mr. H.K. Press. 

(v) A Reception was held on behalf of the Anjuman in honour of Admit 
and Mrs. Jal Cursetjl on 21.7.1976 which was largely attended. The tut 
tlon was followed by a subscription dinner by the Trustees to the Chief 
Guests. 
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10. SCHOLARSHIP SCHEME 

(I) The •xlsting scholarship scheme was continued during the year under 
report. The scheme consiets of cash prizes lor students with Ihe pest 
performance among all Pars! boys and girls appearing In certain All India 
Examinations and book grants to students Judged on their performance 
record and achievements. 

(II) During the year, cash prizes were awarded to the following : — 



A. 


Miss Navaj Dalai 


b. 


Mr. Jamshed Contractor 


Book Grants ; 




e. 


Mr. Zubbalr D. Aria 


b. 


Miss Zarlne Davar 


c. 


Miss Cashmere B-harucha 


d. 


Mr. Naozar Albara 


e. 


Miss Pheroza S. Majoo 


f. 


Mr. Bejan Dlnshaw 


0* 


Mr. Cyrus D. Plthawala 



(iv) All the above avwdets were asked to contribute articles to the Dlpanlall 
as the awards were subject to fulfilling this condition. 

11. DELHI PARSI ANJUMANS SOCIETY 

(i) The Society has completed 20 years of its existence. 

(II) The Society was not In a position to organise any function during the 
year 1978. 

II FEDERATION OF ZOROASTRIAN ANJUMANS OF INDIA 

During the year under review, Ihe Executive Council of Hie Federation of 
Zoroastrian Anjumans of India met twice, once tn Bombay on 30.1,1976 and then 
cit Sural on 27.11.1976 The following important decisions were taken at these 
meetings. 

I. To start a Corpus trust for the Priests In the community with the idea of 
providing gratuity and provident fund for Ihe benefit of old and ret ring 
priests. The Anjuman'Ponchayats from all over the country would be 
entitled to contribute to and draw on this Trust, provided they have Ihe 
gratuity and provident fund provisions of their own. 
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Apart from Ihlt, for ihe amelioration of the Priests, a separata subcom- 
mittee* has be«n constituted under the Chairmanship or Mr. Erich A. Nadinhah 
to work out and present a complete and detailed proposal to the Executive Coun- 
cil by 26th March, 1977, when it meets again at Bombay. The first meeting ot 
this subcommittee was held in Bombay on 30.11. 1976 where eminent priests and 
principals of the two Azhornan Madressas ware alio requested to participate. 

The following decisions were arrived at the Sub-Committee meeting al 
Bombay : — 

I. An appeal lor funds to be drawn up. 

II. A suitable representation be made with regard to the exemption of the 
Central Fund when so established from the new taxation laws. 



Mi. To formulate a questionnaire for collecting data for Aglarls and Priests. 
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iv. Collection ot statistics after the questionnaires were filled up should 
properly scrutinised by the Zonal Vice Presidents and then forwarded to 
the Central Bod*. 

v. To establish a central register ot Priests. It was emphasised thai such 
priests who had passed out from the Madresses and those Priests who 
were really needy should get preference for being enrolled In the central 
register. 

vi. It was also agreed thai a small committee of members residing in Bombay 
of the Central Body be formed who might meet as often as necessary 
and then report to the Central Body for taking effective steps, 

ll. A team of eminent lawyers has been formed to go into the Important 
legal Issues such as Adoption Law and the rationalisation of the Pars! 
Marriage and Divorce Act. Mr. Eiich Doaal stated that Ihe main Issue 
was Adoption Law for the Parsis. Ha slated thai the present Bill before 
the Select Committee in effect staled that any parent can adopt any child 
and the Identity of the child might not be known to the adopting parent 
This may mean thai Pars! parents may adopt a non-Parsi child and the 
question may arise if this child's Navjote could be performed. 

The matter was discussed af length and Mr. Desai was requested lo try 
to get a clause included to say that for Parsis, adoption be restricted to a child 
of Parsi father. 
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111. Mr. S.D. Nargolwala has been elected as Chairman ol the Rustom Mulla 
Entrepreneurs! Sarvajanik Charitable Trust. This trust Is In Iris process 
of being registered for tax exemption with the appropriate Income lax 
authorities. 

Iv. The Third World Zoroastrian Congress will be held In Bombay on 25th 
and 27lh November, 1977. Eminent speakers from all over the World 
would be requested to contribute towards this Congress. It Is hoped to 
discuss the various burning topics concerning the community. Prepara- 
tory work on the Congress has already started and is gaining momentum. 

Mr. J N. Guzder has been entrusted with the) work of calling the Congress. 
The theme of the Congress Is Zoroastrian Community in the Changing World. 

v. A bi-annual Journal of the Federation would be brought out early In 1977, 

vl. Several new Aniumans Panchayats have been enrolled as members Incre- 
asing tha total membership of the Federation to 88. 

The earlier decision of the Executive Council to hold zonal Conference 
has been implemented, the first South Zone Conference having been 
hold at Bangalore In October 1976, where members from all over the 
South Zone had participated in the deliberations. 

The Zonal Conference of Parsl Anjumans of North and Eaet India was held 
at New Delhi on 23rd January, 1977, under the aegis of the Federation of Pars) 
Zoroastrian Anjumans o1 India and it was presided over by Shrl S.D. Nargolwala, 
the President of the Delhi Parsi Anjuman, and tha Vice President of the Federa- 
tion. Shrl Nargolwala stated that it was very heartening that as many at 108 
delegates from all over India were participating In this Conference. The Federa- 
tion looks after the interest and welfare of entire Parsl community In India. The 
crucial problems effecting the community were discussed in great detail. They 
Included the significance and importance of the Zoroastrian Religion lor the 

(modern Pars! community, diminishing Parsi population especially In the light 
of Inter-communal marriages, the legal aspects of adoption, marriage and divorce 
laws and the changes needed there In economic conditions of Ihe community 
and the roll ol youth In the overall growth of the community. The Conference 
had a plenary session In the morning when many leading personalities of Ihe 
community gave their views on Ihe above problems. These personalities Inclu- 
ded Shrl R.S. Gae, former Law Secretary to Ihe Union Government, Shrl J. N. 
Gu/der, a Trustee of the Parsl Panchayat, Bombay and other leaders In Ihe 
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field ol Inw, education, journalism elc. This was followed by group discussions 
on Iho above topics. Thereafter, there was a second plenary session where the 
speakers answered questions from the delegates. The Conference closed with 
the adoption of various resolutions to be forwarded to the Federation for consi- 
deration and further action. One oi the resolutions covered the amendment of 
the Parsl Marriage and Divorce Law to bring ft Into line with the latest legislation 
on the subject by the Union Government tar other communities, Another resolu- 
tion proposed that the definition of the term Pars! should Include children of 
alien lathers by Pars! mothers who have been duly and properly admitted Into Ihe 
Zoroaetfian religion. Thsre was considerable discussion on the question of 
adoption of children. Another resolution unanimously proposed that when a 
parsi female marriage outside the community, she should not be ostracised by 
the community and should be allowed to continue to make use ol the community 
Institutions, provided her marriage has been by Civil Law, she has remained a 
Zorosstrisn and continues to profess the Zoroastrisn faith, Another resolution 
proposed that conversion by marriage should be allowed subject to suitable 
safeguards, in genuine cases. One resolution requested the Federation to consi- 
der the effect of housing shortage and emigration resulting in diminishing Parsl 
population. A very important resolution which was adopted was the amelioration 
of the Priestly class and providing economic security and social status to Priests. 
Greater involvement of Parsi parents In the religious education of their children 
was advocated. It was Suggested that there should be wldder dlsaemlnation of 
Zoronalrion papers and other literature In a manner which would directly appeal 
to the youth of the community. Proposals were made for further seminars leading 
to effective communication and leadership. The Conference called for a junior 
wing of all community Institutions to create a consciousness of the problems 
facing the community. Proposals were also made for having libraries, news-letters 
and frequent meetings of families for educative and entertainment purposes, 
Shri Nargolwala, at the conclusion of his address, quoted the words of an 
eminent journalist as follows. "The Federation Is Ike the last panel of medical 
experts st Ihe death bed of a patient 11 Ihe panel is successful the patient will 
survive. If It fails, the patient is doomed to a lingering painful death. Their Is 
an important factor In favour of the patient and that is his existence of thousands 
of years, tl spells vast resources of vitality and resilience. The patient is the 
Pars! community. My diagonosls is chronic ailment, Inactivity and the expected 
complications. At least the patient is now in safe hands. Let him co-operate 
with the doctors and follow the regimen laid down." 

The delegates were most enthusiastic about solving the community's prob- 
lems and expressed great satisfaction about the quality of the discussions end the 
conclusions arrived at. The organisers of the Conference wore profusely thanked 
for Ihe very fine effort put in by them. 
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The Rules and Regulations of the Federation have now been printed in 
Gujarali also for the benefit of the various members, especially In 
Gujarat. 

in. Arising out of resolutions passed at the first South Zone Conference, It 
has been decided to organise Holiday camps, Spuria and other cultural 
activities to which youths could be attracted at the Zonal level and also 
all-India levels. 

It was also resolved to have a roving ambassador who could be invited by 
AnjumanPanchayats of different areas to give discourses all over India, particu- 
larly In towns and cities out side Bombay, al frequent Intervals and to cultivate In 
(ho minds of younger generation a sense of belonging to the community and 
Zoroasirlan religion and the responsibility of youth to preserve their glorious 
heritage. II was also resolved to prepare a standard text of Ihe meanings of the 
Avastho Scriptures, religious ceremonies and established customs, such a text 
having the consensus of known scholars or divergent views would create an 
impact in the minds ot the readers particularly laymen and will be regarded as a 
Bible of Zoroastriamsm. 

13. DEATHS. 

During the year 1976, there were 4 burials in iho Aramgah out of which 2 
were of Members of the Anjumans and 2 were of non-members. 

14 DONATIONS. 

The Board sanctioned a monthly widow's allowance of As. 150 for one 
v«ar to o widow member whose financial condition had been rendered precarious 
due lo her husband's death and continued to be so during the year under report. 
The Board also sanctioned help of Rs. 75 to an old lady. 

15. FINANCE. 

I, AM the Funds show an excess Of expenditure over receipts. The receipts 
of Dharamsala were 50% more than in the previous year, this was due to 
the high occupancy ratio and the addition of e.lra rooms In the General 
Fund, collections of subscriptions were satisfactory. The total deficit in 
all the Funds amount to Rs. 71,020.97 s* against the total deficit of 
Rs. 28,572.75 for the last year. Our total assets have decreased to 
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Rs. 8,93,657 from Ra. 9.03.417. The deficit has bean made upfo a very 
large extent by the credit of derations to the corpus amounting to 
Re. 60,461. The overall financial position ol Ihe Anjuman continues to 
be satisfactory. 



ii. The overall depreciations in the value ol the Investment amount to 
Rs. 28.428.74 False as against Re. 43,774.10 Raise in the last year. The 
overall depreciation which is much tees this year, Is on account of the 
still continuing recession in various sectors of the industry. As decided 
In the previous year, the Anjuman continued to invest In fixed deposits 
to as to avoid depreciation in the value of Investments because of market 
fluctuations due to any Government Ordinance Of the state of the 
Industry. 

III. The internal audit. Instituted fifteen year ago has been continued and we 

record here our thanks to Ms. Thahur Valdyanam Aiyar & Co. for their 
untiring efforts and help in the matter of Audit and Accounts. A copy 
of the Auditor's Report Is circulated with the Accounts. The Annuel 
honorarium of Rs. 750 - has been peld to the Auditors for doing the 
ntprnal audit. 

16, STAFF 

We have received whole- hearted co-operation from the members of the 
Anjuman staff. Oul of the sizeable collection of funde from voluntary contribu- 
tions of Re. 1 per head per year towards, the Servants Collection Fund, an amount 
equal to half a month's salary has been paid eigratia to all the members of Ihe 
staff. The balance in this fund has increased and will ba carried forward. It Is 
noped that members will continue to give their unstinted support to this worthy 
cause. 

The servants requested lor revision of their pay scales. In view of increase 
in rooms and considering the wages they were getting now and their devoted 
service for a number of years, the Board sanctlonod on adhoc Increment of 
Rs. 20/- to all the eorvants. This new pay scale was made effective from 1.7.1976. 
Since the pay of the staff, after the said increase, wore raised to Rs. 100/- and 
above and in view of the fact that In future eervante will not be available on the 
present meagre pay scale, the Board sanctioned a common revised scale ol 
1 00— «— 1 20— 1 6— 1 50 
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Y 17. CONCLUSION 

o 

o The President and other Members of the Board of Trustees have made all 

possible efforts lo maintain the tempo and high standard of religious, social, 
cultural and other activities. The Social Centre is making all possible efforts to 
keep up the tempo of the activities end their efforts have been very successful. 
The Board of Trustees are confident that with (he active co-operation of the 
Members, the coming year will also be yet another successful yoar for the 
Anjuman and the Community. 



K.R. Parakh 
Honorary Secretary 



February ST, 1977, 



' 
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DELHI PARSI ANJUMAN, NEW DELHI 

DIPANJALI ACCOUNT 
Income £t Expenditure Account for the year ended 31.12.1976 



EXPENDITURE 




INCOME 






Amount 




Amount 


To Printing Expenses : 




By Advertisements : 




June Issue 1,300.68 




June Issue 1,435,00 




December Issue 1.230.00 


2.539.68 


December Issu 1,395.00 


2.830.00 


„ Bank Charges 


111.15 






„ Excess of Income over 




., Interest 


45.94 


Expenditure carried down 


25711 


„ Miscellaneous Income 

TOTAL Rs. 
By Excess of Income over 


32.00 


TOTAL Rs. 


2,907.94 


2.907.94 


To Balance brought forward 


142.12 




„ Balance taken over lo 




Expenditure brought down 


357.11 


Bolance Sheet 


214.99 






Rs. 


357.11 


357-11 









NOTE : Balance brought forward (Rs. 142.12) represents accumulated net losses in the 
Dipanjali Account for the past 15 years. 

Sd/* 

THAKUR VAIDYANATH AIYAR * CO., 
Flat No. 3. Thapar House. Chartered Accountants. 

124. Janpath, New Delhi-1. 

Dated : 31st January, 1977. 
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DELHI PARSI ANJUMAIM, NEW DELHI 

DIPANJALI ACCOUNT 
Balance Sheet as at 31st December. 1976 



General Fund : 

Balance as on 1.1.197ft 

Add : 

Surplus for the year as 

per Income A Expenditure 

Account 

Outstanding Printing 
Charges 



LIABILITIES 

2,143.50 



214.09 



2.35849 
1,230.00 



ASSETS 

Advertisement dues outstanding 
Cash at Bank 



1,405.00 
2,183.49 



Total 



Rs. 3,588.49 



Total 



Rs. 3,588.48 



Note : a) The balance shown in General Fund as on 1.1 1978 Is a balancing figure which has been worked; 
out after considering the ssstti and liabilities at on 31.12 1975. 

b) The accounts have been prepared on Accrual basis. 

Examined 6> found Correct. 



Flat No. 3, Thapar House, 
124. Janpath, New Oelhi-1. 

Dated : 



Sd/ 

THAKUR VAIDYANATH IYAR & CO. 
Chartered Accountants. 



Economic uplift of the Zorastrians 



JAMSHfO CONTRACTOR 



II Is well known thai most Zora&Uians in India are above trie economi 
level of our Nation. However there are many who can not be aaid to be In 
comfortable position. Discussions on economic uplift should centre around thos 
that ne«d help from the community. It should be remembered that economi 
uplift does not Involve chanty to the Individual concerned. However it involve 
helping the Individual to achieve by his or her own effort better living condition 
end better opportunities. Though It is clear that charity Is not to be received b 
the Individual, Ihe community as a whole and those that are In the position to Fiel| 
tallow Zorastrians have to go about it in a spirit of charity and dedication. Iti 
very Important to preserve the dignity and self respnet of those that are ta receive 
the help. 

Economic uplift of those that need help can mainly be achieved by Irtcreasim, 
opportunities of his or her own level of achievements. There are no general o 
specific points or activities that can be applied to all the needy people. Thi 
need as opposed to limitations of an individual Is a very important conslderatloi 
for achieving meaningful! results. To illustrate the above, helping a young mar 
from a poor family to own and operate a taxi cart be as important and meaningful 
to in individual who Is not qualified to take a job. Whereas on the other ham 
for some members of a middle income family who do have a background of educe 
lion but do not have |ob opportunities need help from those that are in a positior 
to give either in the form of a job or the start ol a trade or a small business 
What is most Important is that some of us from the community who are In tht 
position to help others offer themselves and their services In a spirit ol charlt] 
without actually offering charity to those that need their help. 
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Religious Education for the Younger 

Generation of Zoroastrians in 

India and Abroad 

FARIDA DUBASH 

Who am I? 

What Is my religion'' 

What limy culture? 

I know I am a Zoroastrlan but who is a Zoroaolrian? A person who believes 
in the teaching* of Zorasthustla. 

Yel again, who was Zorathustla? 

What were his teachings? What did he preach? 

Questions, questions, questions and no answers. I am sure there must be 
many more young minds thirsting for knowledge but unable to find any way of 
quenching It. 

We Per sees were a dynamic force. Why have we regressed? in Bombay 
we continue to have some semblance of community but what happens when we 
move away? We lose touch with the religion, with the community and the little 
culture we possess and then the Inevitable occurs— we mingle and merge with 
non-parseos and are compelled to lose our identity, 

How then to spread the religious knowledge and awareness amongst the 

young'* 

Here are a lew Ideas that appeal to me. 
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The youngsters should be called in to look after the 'Agyan'. They can 
keep (fie dlyas ready, polish (he silver and generally look alia* the upkeep of our 
Fire Tarn pie. This will help to create a feeling of belonging end in the process 
one can question the significance of the symbols and ceremonies and gain first- 
hand meaningful knowledge, 

To enable Zorastnan youth all ower the world (0 kttp in contact with CM 
another we could start a penpal system. An elder, aware, sympathetic and Intere- 
sted peraon could take on the responsibility of replying lo Individual queries 
raised by the youngsters either through newsletters or personally. 

The (act that prayers are being published in English alongwith their transla- 
tion Is very heerentinrj. 8ui there is a dearth of knowledge regarding many aspects 
of our ancient religion that needs further clarification. 

The youth of today Is aware of the necessity tor change but It Is up to our 
esteemed elders to guide and lead the way to a new and brighter tomorrow whert 
Zoroaitrfan youth can hold its own and perhapa on* day march ahead to lead the 
world through Maraahm, Gavashni end Kunashni, 
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HIMALAYA TIMBER STORES 

TIMBER WHOLESALE DEALERS 

Manufactures of 

ALL TIMBER PRODUCTS 

Specialists in : 
EXPORT PACKING CASES 



1/123. South Kirti Nagar, New Timber Market 
NEW DELHI-11001S 

t> H N £ S : 

Residenco : 586907 Offtc» : 585794 
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With 

Best Compliments 

of 



A 



• 



INDIAN CYCLE & WIRE INDUSTRIES 

330 DLF INDUSTRIAL AREA, NAJAFGARH ROAD 

NEW DELHI 

PHONE : 58290$ 
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With compliments 
from 



Jeena & Company 



ESTO 1»00 



Packing, Clearing, Forwarding & 
Warehousing 

I. A. T. A. Approved Air Cargo Agenis 





JEENA 


HOUSE 






50 Ham 


man Road 






NEW DELHI - 


1 10001 




Phone 


310821. 310890. 310977 - 


Cable 


TRAVELJENA - Tt|o* : 


3188 


Hcod Office : 

10 VEER NARIMAN ROAD, 

BOMBAY - 400C01 

Phone; 312032, 312009. 312160 
Cable: JUSTITA 




Branch Officio ; 

E, MERK HOUSE, 

Ift-B, SHAKESPEARE SARAI 

CALCUTTA -7O001B 

Phone: 228911 (5 lines) 

Cable: TRAVELJENA 



FREE 




at 
TCI you get free assistance 



Expert Guidance on 
Passport*, Visas. Reserve) Bank Formalities. Group Touri, 
Conferences, Professional Study Tour*. Attractive Loan 
Scheme* for Students Going Abroad for Higher Studies 

Domestic : 
RAIL * AIR * CAR * HOTEL BOOKINGS 

TRAVEL CORPORATION (INDIA) 
PRIVATE LIMITED 

50, Hanuman Road, New Delhi 

Trl : 310905 - 06 - 07 

Hand Office : 
Cha*oe* muhhI NarimaN point. BOUbav 

Branches : 

AHMEDABAD. AGRA, BANARAS, CALCUTTA. COCHIN. 

MADRAS. KANPUR. SRINAGAR. POONA 

RESIDENT REPRESENTATIVES AT FRANKFURT. 
NEW YORK, TOKYO A SYDNEY 




